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Hga TAT Tel: TTA | 
“The path trodden by the 
great ones is the Way.” 


3 What 


THE INDIAN NATIONAL RENAISSANCE SOCIETY 
: Stands For ? 


The aims and objects of the Society are: 


(a) To raise the moral tone of the community by weaning the | 

: educated intelligentsia from the sridosha (triple sins) of agnosticism, | 
atheism and materialism; 

= (b) To educate public opinion in the role of Vedanta as Uni- | 
versal Religion and as Science of Self-rcalisation; i 

(c) To promote interest in the ideals of ancient Indo-Aryan | 
culture with a vicw to bring about a synthesis of all that is best i 

in the Eastern and Western civilisatlons; 


(d) To promote the ideal of World Federation, and bring about 
unification and consolidation of all national forces for establishiag 
Greater Undivided India; i 


(c) To strive for political reform by a reform of the legislatures- 
and the electoral system; and 


i 
i 
A 
(i) To publish journals, treatises, periodicles, pamphlets aad 


j 


other literature with a view to achieve the aforesaid aim and 
objects of the Society. 


` OUR POPULAR SERIES 
Free Perusal Offer ! 


Dear Reader, 


_, To realise its aims and objects the Society has published popular į 
«cditions of two monographs No. 7— RULE OF RIGHTEOUSNESS’ 
Ls s Rs. 2/- and No. 8—‘GOAL OF IMMORTALITY’ priced 


x, ate Socicty will supply for ‘Free Perusal’ to any one writing for | 
A a I of No. 7, entitled ‘Civilisation—Eastern and Western Views’ > 
n a I of No. 8, entitled, ‘Saints As Harbingers of Light.’ 
? case after 15 days of the receipt of this copy, you May feel 
interested in the subject, you may renit to me TSS as stated 


aoyo, when, I anal send you a’copy of the entire book or books, as | 


In any case, after 15 da i $ 

s ys please pass on this booklet to some 
the gefor perusal on the same terms.” It is hoped no one will keep 
India ve let without remitting Re. I/- for it to :—The Manager, The | 
Ae ational Renaissance Society ‘Anoop Bhawan’, Mumfordgupi, 
CCO, In ubie Batnain. Sri Sri Anandamayee Ashram Collection, Varanasi $ 
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o ŠPREM: d 
Talay wii gaea tafe 1 
frat ata: THAT 


“We contemplate that adorable. glory of tke Supreme Creature ol 


this universe—that is in the earth, the sky, the heavens. May He 


stimulate our higher intelligence (in the pursuit of true pees l 
. II. 62-10; also S. and Yajur) . 


-sfasa swat sey afai | 
axes miat fafaa sear | 
ST Tae BAA aaf U 


“Arise! Awake! having attained thy boons know THAT. Like 
the sharp edge of a-razor, the sages say, is the path, Narrow, it is, 
and difficult to tread!” ` ; 


. 


_ [Katha up. (I. iii. 14)) 
l THY AT Tite: eq ae TR A Te: | 
“He who knows the truth only once, attains salvation. “He who 
knows truth completely at all times, is a Guru himself, that is, can 


save others from Samsar, the round of birth and rebirth.” 
Freer wea STAT TIS TTT II 
marie aera |: ane Fae 
fdg aaa | aT TTAR HI 
; aata BTS À: nfa Fae I 
“For attaining self-realisation and for the good of the people of 
the world, the wealth of eternal Sadhana surely lies in Guru's. Grace 
only. For controlling attachment and lust, and for destroying sins ~ 
and the three applications (of body, mind- and ‘natural calamities) 
ouds. 


and for dispelling dark cl of Tamas, the remedy lies in Guru's 
Grace only.” : : : 


‘May God’s light illuminate us, - 
May His wisdom guide us, ` 
-May His love enfold us, .. __ 
May His strength sustain us, 
May His peace pervade us, 
` May His beauty shine out through us.” 
ee —Mrs. P. A, Herinell 
“raed “x Brede, Rye, Sussex. - 


a 
\ 
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'- In this Age of Science, which is another name for unbelief, 
even God Almighty needs propaganda. The need is, indeed, 
| greater with the so-called educated people—the mass products 
of our over-crowded Universities—-whose .education mainly 
consists of vast information about things of the world, but 
who- have had no time to think for themselves about. their 
own “‘selves’’ and the deeper values of life and things moral 
-or spiritual. Our State also aims at imparting secular educa- 
tion, which inevitably leads to increased desire for higher | 
standards of living—the desire increasing in geometrical pro- 
“gression as the means to satisfy it increase in arithmetical 
progression—with the result that every expansion of education 
leads to greater and greater discontent and dis-satisfaction, _ 
and thus sub-serves as an indirect propaganda for the mate“ 
Tialistic philosophy of the Communist, however much we may 
otherwise condemn it: 208 
“Having achieved Swaraj, if we want our country to 
attain to her ancient glory, we must lay the foundations . 
of a spiritual democracy in our schools by introducing 
a course of comparative study of religions, emphasising 
the essential unity of all religions and universal princi- 
ples of ethics and morality.” 

This is what I wrote in 1959 in the Preface to my work, 
‘Role of Vedanta.’. Ihave since realised the need. for bringing. 
out a smaller introductory work for wider circulation. It is 

-to fulfil that need that I prepared these lectures, and have 
} divided them into two Volumes: (1) ‘Rule of Righteousness’ 
Which was the title of an article contributed by me inthe 
Spring, 1961, issue of a British Quarterly Journal, ‘The Voice. 
Universal.’ (2) ‘Goal of Immortality’ which was the title of 
another article of mine that appeared as a Serial in a Bombay 
| Magazine, ‘The Call Divine. a ¢ 


J The OE ee a a 
į} __ My object in compiling these lectures Was stated by me at — 
_ an inaugural meeting of the Vedanta Academy held on 7-1-1962 _ 


aa neem a TS a 


nO ea a is cai al ne oi aban 
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- at the K: P. University College Hall as follows :— 


“This meeting recalls to my mind the last address | 
was invited to deliver in this very Hall about 12 years . 
ago on March 12, 1950, by Dr. B. R. Saxena on ‘Future — 
of Democracy under the Indian Republican Constitution.’ — 
That was soon after the commencement of the Constitu- 
tion on 26-1-1950. -In that address, which had received ` 
‘some publicity in the public press, I suppose, I was the 
first to raise my voice against the provision of Article 28 | 

` of our Constitution, which laid down that no religious ` 
instruction shall be provided in any educational institu- ‘ 
tion wholly maintained out of State funds, inasmuch as 
‘it was anti-Indian in spirit, for .this ancient land of 
Bharatvarsha, called ‘Kasma-Bhumi’ or ‘Tapo-Bhumi’ is . 
practically wedded to religion, and to shut out all — 
religious instruction instéad of providing for the teaching 
of the general tenets of all religions or of a Universal - 
‘Religion like our Vedanta Philosophy, is, indeed, paying © 
+ -a great compliment to the Constitution of Soviet Russia. 
“It goes to show,” I had further remarked, “that the 
framers. of our Constitution have only paid lip homage 
to our’ ancient civilisation, and were, in fact, thoroughly 
westernised in their outlook.” = 

‘It is only of late that our Government seems to have - 
realised the need of imparting religious education in 
public schools, and appointed a Commission under the 
Chairmanship of hon. Sri Sri Prakasa, Governor of 
Maharashtra, who submitted a report last year, but 
goodness only ‘knows how long Government may take — 
to implement the recommendations of that Commission.. 
We have had as many as eleven amendments of the 
Constitution during the last decade, but Government 
has not yet seen its way to get Art. 28 of the Constitu- 
tion amended. No wonder, therefore, that this apathy 
toward religion has resulted in our growing generation 

fast losing the grip of our old moorings and drifting 
toward the whirlp ohof anarchy and chaos so far as 
our national apd spounl regeneration as a civilised 
~- people is conterned.?’ i : p 


I had-also wiitten in the Preface to my work, ‘Role of 


NENS IS ae ee, 
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PREFACE ii, 
Vedanta’ that. it was compiled with a view toʻwean the edu- 
cated intelligentsia of the present Intellectual Age from what 
one my call the ‘tridosha’ (triple sins) of agnosticism, atheism 
and Materialism. The same remarks apply to this work. As 
was observed by Bharat-Ratna Dr. S. Radhakrishnan in his 
Punjab University Convocation Address delivered in Decem- 
ber, 1930 :— wie? 

“A kind of new materialism has overtaken us....We 

are willing to use all our intellectual resources ruthless- 

- ly in the service of one end—material success. We are 
prepared to lay down our lives for higher wages and not 
higher ideals. We seem to have almost a superstitious 

~ Teverence for material conditions.” 

Under the glamour of scientific intellectualism of the West 

we are fast losing the grip of our ancient moorings—our 
civilisation with all its emphasis on morality, catholicity and ` 
spirituality.. Our university education must bear the impress 
of the truly Indian spirit that stands for synthesis and is 
averse to a competitive approach. I hope these introductory 


lectures will help to achieve that object. 

i A P. M. VERMA. 
‘AISH MAHAL’ 
ASHOKA ROAD ar 

ALLAHABAD CANTT. (U. P.) INDIA. 
Dj- 12.1.1964. ; 
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GOAL OF IMMORTALITY 
I. SAINTS AS RARBINGERS OF LIGHT. 


| The lives of saints not merely make our life sublime, but 
| they proclaim the reality of religion. The saints live for 
others in the same way as the poet sings : 

| 

| 

| 

- 


waa a alata Tafa QAT: 

faafaa aeni eta eM: | 

AUT asf ater Sat 1 x 
Aa Bat fanaa: I- 


“Just as the trees do not eat their own fruit ; 

The rivers do not drink their own waters ; 

The clouds do not pour forth rain for their own consumption ; 
The glory of the saints lies in living for the good of others.” 


qoii frat feet 
areata Suet TÀ | ; 
Wad FIT AT. MATET | 

qa wat faa | 


“Just as it is verily the wonder of ms sandal tree, i 
That the repti'es abound in its root ; i 
The birds in its crest ; A 

- Themonkays in its branches, ! 
And the bumble-bees in its flowers 
The glory of. the saints lies in living “for the good of others. z 


qefa Fe è HT mA I : ae 
forg Fe AT FSA TS ae UI 
ae ae ga n far guat i: ; 
aada Site TT AT T Bes 
“For one who has the good of others at the bottom of his rind, 
There is nothing in the world tiat is difficult to accomplish. 
“Those who can bear to: overlook the blemishes of others, 
Are ee of respect and are-amongst the honoured ones ls the 
WOT] 


CCO. In Public Domain. Sri Sri Anandamayee Ashram Collection, Varanasi ad 


Digitization by eGangotri and Sarayu Trust. Funding by MoE-IKS 
2 Siki GOAL OF IMMORTALITY 


É 
ay 
Our intellect judges everything by its practical utility, | 
Everyone says, ‘Trust in God. Be truthful. Love all? | 
But what is God ?, who saw That and how ? Where is true | 
love in this. world of selfish greed ? Mere reasoning can ' 
never satisfy our intellect. That is Maya. As itis not | 
possible for one’s religious experience to be shared by others, | 
the cry of religion is a cry in the wilderness until one has 4 
the good fortune to meet a ‘Sadguru’, a saint who has ‘a 
attained Self-realisation and is a Jivanmukta (liberated soul, 
lit., free while living), a living proof of all religious. truths. 4 
As observed by Sage Vasishtha : 4 
“But I assure you, on the authority of my own intui- 4 
tional knowledge as well as that’ of other illumined souls, | 
that the Reality can be .reqlised by man. But one who 3 
has known cannot -communicate it to others for. want of 3 
means.”” - 1 

3 


A teacher who is awake in Divinity awakens us to a realisas 


f; tion of our true uate in the same way as a lamp.is lit by 4 
- another lamp. It is not a case of blind leading t ind. AA 
 Undeed, says the Katha Upanishad : . pe tho olimda f 


Living in the abyss of ignorance yet wise in their. own 
_ conceit, deluded fools go round and rownd, the bli AAi 
theblind.” (I. ii. 5) the blind led bya 


nts Srimad Bhagavatam “a 


aay rT Te Tat framaq 1 - 
ail we oats aay iaar 11. 


„Evenas cold, fear and darkness disar i : a 
i bt worldly enjoyment, the fear of Sirth and death, and thei noran my | 
loving “service ts" aood in the case of the man who renders ` 
; f jots, Just as a strong bark i rs 
20 (0 tione tat ae blag owed ae ES 


A 
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have reaiized ‘Brahman and attained perfect’ peace òf mind are the - 
highest resort to those who go on sinking and rising in the dreadful 
ocean of Samsara or cycle of birth and death.” (XII. 26, 31—32) 


No one can really teach another, for the teacher is within 
allmen. Without divine Grace no man can get rid of delusion . 
created by Maya. The divine Grace often comes in the shape 
ofa Sadguru or a divine Teacher, who has realised the 
Self, and is a Jivanmukta (Free while living). To a 
worldly man it is even: difficuit to recognise the Sadguru 
unless it is his Kripa (Grace) to make himself known. Says 
the Yajur-Veda : ; - 


qar Aa. 
Aaaf afari 1. ° 
afa aaae, 
mt RÄ RAT re os 
“By observing the prescribed Vrattas (austerities, e.g., fasts and 
vigils) one obtains true guidance (of the divine teacher) į by means 


of true guidance one gets ‘Grace ; through Grace’ one develops 
faith ; by faith one realizes the Truth, the Absolute Truth, that is. 


the Absolute Reality, the Brahman.” : 

| Says Swami Vivekananda : «Religion is a matter of reali- 
sation and not mere faith: Indeed, self-realisation comes 
after one has realised the unity of all religions. Therefore, 
unlike an organised religion Vedanta “Stands for ‘universal 
‘religion, and merely deals with the science of self-realisation. 

d In the words of Swami Vivekananda : “We believe ‘that 
} organisation always breeds new evils. And there is the 
| Indian proverb : “It is well to be born in a church, but it-is 
+} terrible to die there.” f eon: pene 

It is difficult for the soul to attain liberation without the 

+ Grace of the Sadguru. In fact, there is no difference bet- ` 
$ ween God and Sadguru, because we get Gnan or True - 
{is Sivam -(God). The Sadguru comes into our life at 
| Knowledge - through the’ Guru, and that Pure Knowledge: 
‘the appointed hour. That is dhe Grace of God. As the 
Katha Upanished says; -. ; : 

a JAAT Hat AT wT L 
TAT AAT Paquet ay’ ear N 


iting at ee SL Se 


p> 


~ 
oats. 
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“One can attain It only when It seeks him. ‘To him the Atman - 
reveals Its real Being.” , ' : 
Going to the Guru is not an act of formality. It is-not | 
a convention, or a running away from responsibility.. All 


Shear 


> 


virile spiritual tradition insists on our having a Guru. “He į 
who has the Guru knows.” Say the Upanishads : 


matt fafa ATT ETEA | 
agate at cee a Ta TA n 

- _ “Prostrations to that Gúru who, through the collyrium of Know- 
ledge, opens the eye of him who is blinded by the gloom of igno- | 

. rance. ; sA 


Iiini ae. 


" 


eee, 


eat AS Wie: Fal WS At: Tay | 


Po) 


ware Tate ATE TA: Sar 


“The form of Guru is'the root of meditation. The feet of Guru 
‘are the root of worship. The teaching of the Guru is the root 
all Mantras, The Grace of Guru is the root of salvation.” ; 


Sam fara afama gt 1 o o 
froma Urea fuera se 1 d 


-“Prostrations to the Guru, Siva. the essence of Sachch idanandad 
wordless, peaceful, supportless and effulgent.” bate Bi 
> 


“ae Aldous ‘Huxley concludes his work ‘Perennial Philosophy’ 
_ with the following observation about the power of mystiscs : A: 


“It is they (mystics) who, dying to themselves, become 
capable of perpetual inspiration and so are made the! 
Instruments through which Divine Grace is mediated to. 
those whose unregenerated nature is impervious to the 

- delicate touches of the Spirit.’ seas 4 


aie prvlained py a Son sant ea Mirchandani in the Pre- 
S: ‘The Reality of Religion’ by J. M. Sh j Si 
_ Ganesh & Co. Ltd., Madras) : 7 PNA Ma ; 


a 


eae ms 
er i 


wet, ee 
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Stee a 


Digitization by eGangotri and Sarayu Trust. Funding by MoE-IKS ` 


- SAINTS -AS HARBINGERS OF LIGHT 5 
Theré is a beautiful saying in the Holy Quran : 


“Of human beings no. community is leftwithout a - 
warner and a guide. Teachers are sent to each race that 
they .may teach to each race, that they may teach it in 
its own tongue.” 


As observed by Sri Ramana Maharashi : 


“Association with Sages who have realized the Truth 


removes material attachments ; on these attachments 
being removed, the attachments of the mind are also 
destroyed. 6 


“Those whose attachments of mind are thus destroyed 
become one with That which is Motionless. 


“They attain Liberation while yet alive. 
“Cherish association with such Sages. ; 
“If association with Sages is. obtained, to what purpose 


___ are the various methods of self-discipline ? - 


“Tell me, of what use is a fan when the cool, gentle 
South wind is blowing ? - ` ae 


“The heat of mental and bodliy excitement is allayed 
by (the rays of) the moon ; want and misery are removed 
by the Kalpaka tree ; sins are washed away by the sacred 
waters of the Ganga ; but all these afflictions are altoge- 
ther banished by the mere darshan (audience) of the 
peerless Sage ! ie : 


“Neither the holy waters of pilgrimage, rior the images 
of gods made of earth and stone can stand comparison 
with the benign look of the’Sage ; these purify one only 
after countless days of grace,’ but no sooner does the 
Sage bestow his gracious glance than he purifies one. 


“A. Master is one who has meditated solely on God, has 


flung his whole personality -into the sea of God, and 


drowned and forgotten it there, till he becomes only the 
instrument of God, and when his mouth opens it speaks 
God's words without effort or forethought ; and when - 
he raises a hand, God, fiows through That, to work a 
miracle........The idea that a master is simply one who 
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-has attained power over the various occult senses by long | 
practice and prayer or anything of the kind,.is abso- 
lutely false. No Master ever cared a rap for occult | 
powers, for he has no need for them in his daily life.” ` 


“So long as one thinks of himself as little-—Jaghu, he 
must take hold of the ‘great——the guru ; he must not, . 
however, look: upon the guru as a person ; the Sage is — 
never other than the real ‘Self of the disciple. When 
the Self is realized then there is neither guru not disciple.. { 

L 


“He who has earned the grace of the Guru will un- 
doubtedly be saved and never forsaken just as the prey $ 
that has fallen into the tiger’s jaw will never be a 

li 


to escape., 


“Grace, God „and Guru are all synonymous and are- 
_ both eternal and immanent.” 


aM 
c 


4 
| 
, Mahatma Gandhi once advised Dr. Rajendra Prasad | 
n j 


fe (later First President of Bharat) who was thirsting for peace _ 


| mamalai to have an experience of the peace reigning there. — 
_ Dr. Rajendra Prasad accordingly went there, and stayed | 
_ at the Ashram fora few days, and had his fill. Before leaving | 
he requested Maharshi Ramana fora message to be con- | 
‘veyed to Mahatma Gandhi. R 
very close to each other ; we E 
and we work alWdys in unison. Messages are therefore | 
uncalled for and unnecessary.” ` - eee È 


Maharshi Ramana had himself never i 
A birth on December 30, 1879, 9 


Y, $, 


5 ; é t with > rupees in | 
Eis Pocket in pursuit of a spiritual goal. cine the | 


temple he said with tears coursing down his cl zI |e 
ee _his cheeks :“J f 
: have Come at last, Father.” Accept me and devour me as a 4. 


~ CCO. Inv Public:- Domain.,Sri Sri Anandamayee Ashram Collection, Varanasi _ 
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spider devours the. fly.” And at once he was blessed with 
the vast timeless Peace that knows: no bounds. 


He betook himself to an undergound cell called Patal- 
linga, the most neglected dark corner in the precincts of that 
temple, and became- merged in Samadhi (divine consciousness). 
The place was infected by scorpions, snakes and vermin that 
preyed upon his tender flesh while he enjoyed’ the bliss of 


Samadhi which he himself described as follows :— 


“I simply lived a tranquil witness to whatever happened 
around me ‘but was never called upon to interfere. I 
could never feel any urgeto do anything——except to be. 
——just BE. I saw that .all had already been done by 
Him and Him alone.”. : 


It was a long time that people discovered the existence of 
this Yogi, and a tender-hearted lady had the boy conveyed to 
a.safe place, and looked after. The boy when beseeched by 
his mother to go back home and give up his vow of asceti- 
cism wrote out his answer in the following, memorable 


_ words : 


“The ordainer’ controls the fate of souls in accordance 
with their prarabdha . Karma (destiney to be worked out 
in this life as a result of the balance-sheet of deeds done in 
past lives). Whatever is destined not to happen will not 
“*happen——try howsoever hard you may. Whatever is des- 
tined to happen will happen——do what you will to-stay 
it This is certain. The best course, therefore, is to be 
silent.” l ; 


Ever since Sri Ramana Maharshi stepped into Tiruvanna- 
malai in 1896 till he left off his mortal coils in 1950 he lived — 


in the state of what iscalled Sahaj Samadhi——a state of 


‘Supreme bliss that continued even though he allowed urires- 


_ tricted access to all people at all hours., ‘Sri Ramana Mahar- ~ 
~ shi says, “Spiritual advanceriient does not admit of even the 
- Slightest harm to a worm, reptile, insect, tree or life in any 


form. Even flowers should not be plucked. Liberation — 
cannot be obtained through Sankhya, Yoga, ritual or learning 
but only through knowledge of the oneness of Brahman (God) 
and Atma (Soul).” . 
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W. Somerset Maugham writes about Maharshi Ramana in 
his latest work, “Points of View” as follows:— 


ne l 
“The Maharshi loved animals and birds and had a strange - i. 
power over them....He- talked to them and gave them | 
instructions which they could’ understand and obey. There l 
was a calf which had’ the. run of the Ashram, and for | 
which he had a great affection....Squirrels and cows a 
would come to the cave, bringing their young and take i 
food off the palm of his hand to feed them. The hill 4 
swarmed with monkeys. The Maharshi came to under- ` 
stand their feelings and their cries....One hot day, when — 
_ they (the Maharshi and others) were’ tired, -hungty and 
: thirsty, a troupe of monkeys observing their condition, ran — 
up a Jambol tree and shook down a quantity of'ripe ` 
miat without taking any for themselyes. The party ate it — 
gladly.’ ; 


Mr. Banning Richardson, M:A. (Cantab)’ writes in ‘The | 
Call Divine’ (Vol. XI, No. 5, P. 251) A 2 ) ~ rA 


1 “In the presence of Sri Bhagavan Maharshi I felt an 
_ inward joy which suffused my consciousness and made 
‘thinking’ superfluous. 
It is of „Course true that Sri Bhagavan teaches what 
Jesus the Christ taught, and He who taught 2,000 years — 
agothat ‘Iam in my Father, and my Father is in me. I | 


_- and my Father are one’, said in fact the same as He Ki 
Who teaches in Tiruvannamalai..... ; 


_ ‘Maharshi is a guide. tobe trusted. absolutely, whether 
our background be Hindu, Muslim, Jain, Christian, Sikh, — 
es pee Jewish, Buddhist, Confucian, agnostic or rank mate- | 
rialist.”. , s 
Duncan Greenless once aked Maharshi Ramnana: “When | 
í Weare in your presence, a halo of ‘purity surrounds us. It 
es Gaapbears erate! Maharshi replied, Theta you do. + 
en the electric battery wears out it. af 
ehaeeihemind ry ou ? We recharge it. Re- a 
` ___In his 69th year, about two years before the end of his life, 4 
_ Maharshi Ramana underwent four major operations without | 
CCO. In Public Domain. Sri Sri Anandamayee Ashram Collection, Varanasi a j 
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the aid of anaesthetics. The operations were not successful, 
and the disease persisted till the end, but his bright face 
wreathed in smiles, and the uninterrupted flow of his words: 


of wisdom and solace to the hordes of visitors disclosed how . 


indifferent he was to his disease and its pain. : 
In. December 1935 Maharshi Ramana was treated by a 


` doctor for eczma. His birthday was about to be celebrated 


when the doctor remarked to a friend of his: «How will 

Bhagavan. give special darshan (audience) to his devotees, ` 

wate these white paints.and patches on him ?” According to 
ri T. K. S.*: . > 7 


‘It was 9 A.-M. of the Jayanthi morning. All eyes 
were reverted on Bhagavan....Suddenly there appeared 
the special features of Bhagavan on His face and eyes. 
The nija mouna bhava, its fulness expressing itself as Atma 

. Rama——Muditha vadana and Dakshinamoorthi. The Bliss 
of His Being ebbing over his countenance. beautified it 
true to -the words of Dakshinamoorthi’s names——Swidara, 


Sundara, Sundara——I am the perfection of beauty of the ~ 
inner Self, I am I, Ahamevaham. The peace of His Being - 


absorbed the atmosphere and all that were gathered 
around and kept them enthralled in the grace that was 
His——the Peace-that passeth understanding. The unborn 
was revealing Himself ‘through a form. Bhagavan was- 
Bhagavan telling us without telling “Tat tivam Asi”, “Tat 
twam Asi”, “Tat twam Asi nithyam.” 


` “The <doctor later remarked, “I have lived to see this 
` great marvel. Who would say that He’ is like any of us. 


Yet He condescends to be one of us, and that is our 


great fortune. My patient is my darling and God.” a 
“Towards the end of 1948 a small nodule appeared below 


the elbow of Maharshi Ramana’s left arm. As it grew in 
size, the doctor in charge of Asrama dispensary cut it 


out. But in a month’s time it reappeared. Surgeons, on 
farther examination, diagnosed it as cancer, and suggested 
“amputating the arm above the affected part. Maharshi 


said with a “smile: “There is no need for alarm. The 


*(P. 494, Vol. XI, No. 9, ‘The Call Divine’, Bombay. 
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. body. is itself a- disease. Let it have its natural end. Why 

mutilate it ? Simple dressing of the affected part will 

do.” : x à 


__ Tn an article, “Message of Ramana Maharshi,” . Sri Dilip J 
Kumar Roy writes :* i z ; 
; ‘Once the operating surgeon was surprised : the painful 4 
i Wound ‘had to be prodded thoroughly. Declining an- 
_ anaesthetic he stretched out his arm.. The doctor was | 
_ amazed : his face remained serene, not: one groan issued i 
_ from his lips ! Pe f; 
_ ‘My friend Duraiswami who was „there could not bear — 
~ the sight, the‘arm was bleeding so profusely and he went — 
away shedding tears. He smiled and addressed a disciple — 
| who stood before him: . > >. | ; E 
“Duraiswami is crying because he thinks Iam suffering | 
= 4gonies. When will he realise that I am not this body?” ` 
+, “No wonder they’ called him Bhagavan. (godlike) 
} = Ramana Maharshi.’ Pee E 
; The surest proof of Self-realisation is Christ-like. indiffer- | 
peace to the crucifixion of the body. As Srimad Bhagavatam 
| says :— Sey: 


ag waa afaa wad ar >E 
RaT waft aiseag ered ee 
cal Made ae asta 

TMT an erat Her O 
| __ “ ‘Chetana, Bombay (Vol. VIII, No. 8, P: 181 
i 
n 


Oe CCO. In Public Domain. Sri Sri Anandamayee Ashram Collection, Varanasi. ; 
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‘The proof of a life lived (successfully) lies in its reaching its 
teal and safe Home (the Self), and the proof of having reached this 
‘Home’ (the Self) lies in the individual’s utter indifference to his 
perishable body which appears and disappears at God's Will. This 
indifference should be as thorough as the drunkard’s indifference to 


his dress.” [XI. 13. 36] 
Or, as-the Bhagavad Gita describes a Jivanmukta : 

“He who regards pain and pleasure alike, who dwells. 
in his own Self, who looks upon a clod, a stone, a piece 
of gold as of equal worth ; who remains the same amidst 
the pleasant and the unpleasant things, who is firm of 

. mind, - who regards both blame and praise as one.” 
(VI/7-8) `. à i . 
Once on a dark night, while Maharshi Ramana and a few 

devotees were sleeping in the main Hall of the Ashram which 
was under construction, they heard robbers seeking to 


very little to carry away, ° but they were welcome to come 
in by the door. Being robbers, they .feared to do this and 
continued breaking the windows. Finally, Maharshi spoke 


again and said they would all go out and: let the men have ~ 


the place. As each one passed’ out, they-were severely 
beaten, even Maharshi received a blow, whereupon he said 
to the robber : “If you are not satisfied, you may strike 
meon the other leg also.” But the thief was frightened 
and ran away. In all, the thieves found property amounting 
Only to ten rupees: To the devotees Maharshi said, . “Let 
the thieves play their role. We shall stick to ours. Itis 
or us to-bear-and forbear. They are only misguided men, 
blinded by ignorance.” - pons 


break a window. Maharshi spoke to them saying there was 


-Maharshi Ramana. used to treat untouchables like brothers. — 


Major A. W. Chadwick, O. B. E. (alias Sadhu Arunachala) 


records one of the reminiscences of Sri Ramana Maharshi 
in ‘The Call Divine’ (Vol. X/95°P. 507) as follows : 


‘A Sadhu «People say that you are an Avatar of- Subra- 


maniam. What do you say about it `?” Bhagavan 
said nothing. ; : 


bs CCO. In Public Domain. Sri Sri Anandamayee Ashram Collection, Varanasi 
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Bhagavan did not reply. E 
Sadhu ; “Tell us, we want to know.” i, 
Bhagavan (quietly) : “An Avatar is only a partial mani- 
festation of God, whereas a Jnani (realized soul)-is God 
himself.” x Eh 
As observed by Swami Ramadas* : 

“Saints are greater than Avatars. Avatars come to 
destroy evil-doers ; saints come to transform them. That 
is the power of saints. There love is so great that evil cans — 
not stand before them. In whatever way.you come in 
contact with them, they are sure to raise you, elevate you, - 
illumine you.” ʻi SER 
< But this is, in fact, a difference without distinction. ` For 
| thesame God assumes manifold forms to help mankind cross 
t the worldly ocean of sorrow and misery. Lord Krishna 
ath ires in the most unequivocal terms in the ‘Bhagavad 
i Gita’: 
[ = “I am the birthless, the deathless, 
~ Lord of all that breathes. 

_ Tseem to be born : 

It is-only seeming, 

Only My Maya. 

I am Still master ` 

Of My Prakriti (Nature), 

The power that makes me.” (77/6) 


“To guard the good and slay the wicked man, sa 
And re-establish on firm base My Law, 

I manifest My—Self age after age. ; 

When law and righteousness decline and Jade, 

` And vicious Sin uplifts a fearless head, 

Then -I incarnate to redress tpe world, 

When'er the evil ones oppréss the good, `: ag 
= Twill take birth, and slay them without fail.” (IV 7-8) 
ie “He who knows the nature gi 

| Pe Of My task and My holy birth 


¢ a nee r 
~- *‘Religious Digest? ne 2 ef $ 
es CCO. meatier sarin 68h NOaRWmayee Ashram Collection, Varanas 
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` human kingdom is but a Stage in a vast cosmic ey $ 
~ process, the Christ, the Buddk:{ and great Spiritual teachers, 
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Is not reborn ey 
When he leaves this body : 
He comes to Me” (IV/9) 


“Fools ignore Me when I am embodied in this human 
Jorm ;they do not _know My highest state, the supreme 
Lord of all beings.” (IX/1 Ders tee 

aaar T TAT: LATTE | 
at fraai abt ata TIARN II ; 

“But if a man worships Me, and meditates - upon Me 
‘with an undistracted mind, devoting every moment to Me, 
I bear the burden of supplying his needs and looking after 
his welfare.” (X22) =. 

“To those whose minds are set on Me, I become ere 


long the saviour out of the mortal sorrow of Lifes deathly 
ocean.” (XIJ) ` ; 3 


“One can know. Me by Bhakti (devotion), how extensive 
I really am, and the Truth that I-am: through this’ know- 
. ledge one merges into My Being.” (XVIII|55) 3 
“The Lord lives in the heart of every creature. He 
turns them round and round upon the wheel of His Maya. 
Take refuge utterly in Him. By His Grace you will find 
Supreme peace, and the state which is. beyond all change.” 
- (XVH1/61-62) 
So also according to a Sufi Saint .; l - 
38 arga FRANE BG AR | 
QÈ è Amat we u 
“There exists no dualit 


f y in the eyes of the devotees of the Lord. 
God, Guru and incarnations are all one and not two. 


If there is a Continuum of conscious states, and if the 


by 


who have achieved and transcended the human st 
who remain to watch over and guide human ev. 


rates 
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onsci ess may be regarded as spiritual ; and so also the 
Givlie intervention may be regarded as the interplay between — 
two areas of conscious life and the response of the higher — 
state to the needs of the lower. - : 


Shortly before his death, Maharshi Ramana once observed 
to a visitor : ; 
"The purpose of the outer Guru is only to awaken the — 
inner Guruin the heart. When the Guru has: awakened. — 
the inner Guru in the heart of-his devotees, he is free to — 
leave the body.” a 


| | The visitor asked Maharshi whether the contact with the 
Guru would continue after the dissolution of his physical — 
“body. Maharshi replied : “The Guru is not the physical form, — 
i so contact will remain even after his physical form vanishes.” 
x 


i 
| For illustration we may refer to the following episode 
| recorded by Arthur Osborne in his learned contribution to — 
p the Illustrated Weekly of India on ‘Ramanashram Today: — . 


+ «While the present article was being written, it so hap- 
i ~ pened that the Ashram received a letter from an American 
|. woman who never saw fhe Maharshi, and indeed has never 
|. been to India, containing the. following message .:— E 


“Great blessings and benediction was unexpectedly 
mine. At 7 A. M., just before waking, a vivid vision of 
- Maharshi, potent and powerful, was vouchsafed briefly 
to me, in colour. Yes, I know visions are not our aim | 
and goal. However, the depth of surrender, ecstacy- 
awe; wave after wave of Bliss ineffable——was overs 
whelming, . wonderful and encouraging: almost all” 
vestige of mind was gone. The veil into Self wa 
delicate, tenuous-thin. Of course, thankful, humble an 
greatful, my dedication deepens greatly after this. Th 
_ import and impact of it fs with me still.” 
: ; z a 3 ~ 

; _ ‘Of course.’ f ESN 

| ‘Is it any Wonder that people turn to him from all par 
ot the world ? Even from behind the Tron Curtain le 

ome, ` Sg 
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> | people, but here it Should suffice to quote one from the 
1. | October 1961 issue of ‘The Call ‘Divine’ wherein Sti V.S. 
> | Neelkanta Sastri writes of his first visit to Maharshi under’ 
: 4 the title ‘Golden Disc’ as follows :— tates ee 
‘I am now an old iman exclusively attached to ‘Gayatri? 
|} from my boyhood, and so the narration of my unique 
| experience with Bhagavan (Lord) would stand to suggest 
that His was a Supreme Power as it irresistibly attracted 
a 4 many millions by the Golden Disc, which, in the Gayatri, 
a 
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3 in him physically my late father which made me 
N hia Appa” (Father) and in the next he appeared 
` «palani Andavar,” and lastly in the hall I found him 
to be Bhagavan Sri Ramana. After seating \himself on 
the sofa he searched me out to him and asked me to 
sit near his right leg. One or two minutes passed, and | 
I fell into a trance still conscious of hearing Mantras and | 
Stottras. XI could hear the beating of my own heart with 
immense gratification to realize that many devotees, big | 
and low, were prostrating at the feet of my father. My | 
physical body was steady,. intact, while ‘the inner was.) 
dancing with ecstacy. After half an hour my inner ears | 
could hear the inaudible question from somebody asking) 
what boon I desired to have. Fora moment I was in) 
a confusion to locate the origin and to decide what I 
required, and in lightning speed I understood that it was, 
Bhagavan who was talking to me. I have to admit that: 
J was extremely happy to note how he was linking. an! 
insignificant creature like myself into Him, and moment- 
arily devoid of any desire whatever, I mentally asked for, 
His “KARUNA KATAKSHAM” (grace that proceeds 
from the eye).without even knowing what it really or 


I was sitting with non-winking down-cast look, and the 
sound of the Calling Bell announcing meal time, was un- 
able to get into me. I could-see that hundreds of them 
had gone and something told within me that I was not 
` alone. . aad N 


‘After about ten minutes I felt a touch on my back and 
=- waking, turned ‘to look that Swami Niranjananand wa 
 * telling me slowly, “People are waiting for Bhagavan to 
begin eating.and he will get up. from the sofa, if you g 
.upfrom your posture.” LA 


J realized that Bhagavan was on the sofa and in glati 
ing surprise, looked up.. How could I describe the beaut; 
of what I saw on the’ sola ? No language. could brin 
forth an expression of what I enjoyed then. Suffice 8 _ 
say that I found Sri Ramana’s shaking frame, steady, 2% 

eacefully gazing down upon me. The Golden Disc Wi, 
its inexpressible halo, decorated his head, like a crown; 4° 


cco. In Public Domain. Sri Sri Anandamayee Ashram Collection, Varanasi E 


Digitization by eGangotri and Sarayu Trust. Funding by MoE-IKS 
SAINTS AS HARBINGERS OF LIGHT 17 


I saw the light yellow-tinged wave moving within its cir- 
cular limits. The more I watched a childlike fondness 
caught hold of me and forcibly made me get up and 
embrace my “Father” in him, requesting him to come for 
meals. “Yes! my son. Here I am coming,” was the 
gracious reply. 


$ 

| 

| ? 

i ‘Slowly but instantaneously ‘the apparition changed to 
i 


nia SS 


` its usual appearance, and Bhagavan got up and walked 
towards the dining hall, followed by me. Was Swami 
Niranjananand witnessing the whole episode ? I cannot say, 
| ‘because my experience had taught me that Divine Grace 
always works out its charms quite secretly, like the myste- 
rious action of death doing its work, screening away from 
the vision of others close by........I still see him as the 
Sage with the Golden Disc, the reverted thousand petalled _ 
lotus in the head, a stage attainable rarely by one among 
millions of great spiritual souls.” 


| _ Similarly, Sri B. Sanjiva Row, I. E. S. (Ret.), late Principal, 
Í Queen’s College, Benares, narrates his experience of a spiri- 
i tual contact with Sree Sree Anandamayee Ma (lit. the ‘Joy 
| permeated Mother’) as follows* :— 


Nese ee 


aE LS 


eor 


o aA 


. Operate with the teacher in .the helping of the world and 


| his own little self. But without any kind of warning, a. 
problem, a conflict of a peculiarly difficult nature, arose - 


to quiet the mind in order to dissolve it, were ofany 
avail. I felt that I could not waste more time over such 
a conflict. I asked -for an interview with Ma which was 


| 
| 
en 11, ‘MOTHER AS SEEN By HER DEVOTEES’ (Pub. Ananda- 


mayee Ashram, Bhadaini, Varanasi, 1956 Ed.). 
e 4 2 í % ‘ 
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Varta’ (Vol. X, No. 4, P. 176), a Magazine published bj 
Shree Shree Anandamayee Sangha, Varanasi, Swami Nar 


. of the annual Vasanti Puja (spring festival). It was of 

_ Ashtmi, the second day of the Puja, he writes, the enti 
available space in the Ashrama was full of the concourse | 

` people, both invited and uninvited. After the Puja had bi 


all present. It is already“laté. Be quick. Make every 


< to those invited and then to others, as arrangements W 
‘made for three hundred people, whereas there were not | 
P ‘ i x à 


; “CCO: In Public Domain. Sri Sri Anandamayee Ashram Collection, Varanasi 3 
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word, offered me no verbal explanation; within a couply 
of minutes, the mind was in a state of deep stillness, th, 
problem was effortlessly dissolved——I was ina state of 
an ineffable peace. and joy. She quietly said to meg 
“Pitaji, you are in that state now——continue to be. likes 
that.” I made my Pranam and left Her presence... n.. 
cannot pretend to explain such a phenomenon. I merely 

‘ wish to draw attention to the fact that the state of në 
mind’ as it is called in Zen Buddhism, or the sat-chit, 
ananda consciousness, is a very vital and dynamic cons 
dition. It is not out of the emptiness, but of the Fulnesy 
of Life that the Divine Sakti performs -its miracles o 
healing, physical or super-physical.” 5 


The learned writer thereafter quotes the following lines d= 
Edwin Arnold : : otha , 
d aae Measure not with words 4 
Th Immeasurable ; nor sink the strings of thought. 
Inio the fathomless. Who asks doth err, 
Who-answers, errs., Say nought.” | aS 


zA 
In a contribution entitled ‘Old Memoirs’ made to ‘Anand 


3 
66 


yananand Tirtha. writes that sometime. ago in the sai 


| _ Ashrama, which was founded in 1944, it so happened that hi 


was put in charge of the arrangements for the performanc 


duly performed under the supervision of Shree Shree Anandë - 
mayee Ma, he writes that she went over to him where b- 
had made arrangements for ‘Prasad’ and observed : “Whi 2 
is it you are thinking abots..the distribution of ‘Prasad’! 


sit down to get ‘Prasad’, and please do not delay.” On thali- 
he explained he was thinking of distribution of Prasad f 


e; 
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Plshan four hundred persons present. Shree Shree -Ananda- 
“mayee Ma thereupon observed: “Why should you have any- 
anxiety, when I myself am very much present ? Please make 
everybody sit down to get the Prasad’? After that Shree 
‘Shree Ma herself joined hands in the distribution of. Prasad 
‘Which amply sufficed for all present to his great amazement. 
elit was his great good luck, he writes, to hear Shree Shree 
MAnandamayee Ma saying something in the first person 
Ulsingular, as she usuaily refers to herself in third person as 
nthis body.” By that self-assertion, he writes, she made him 
“fully realize who she was. ; 
| _A French writer, Arnaud Desjardins, has in his work, 
‘Ashrams, Les Yogis et les Sages’ (Published by La Palatine, 
gParis-Geneva) given an eloquent account. of the impressions 
made on his mind during his short contacts with Sree Sree 
‘Anandamayi Ma, from which the following lines may be 
_ profitably quoted here:— ; 


j ‘The more I observe Ma Anandamayi, the more Iam . 
struck by the extreme changeability of her expressions. . 
This is in fact the first thing one notices when comparing ` 
all the photos that have been taken of her: one can hardly 
believe that they are of the’ same person. All those who 
& come to her have observed this diversity. 


‘At an interval of a few seconds Ihave seen her appear 
thirty and seventy’ years: old, be the image of gentleness 
` and the embodiment of severity ; I have seen in her the 
laughing little girl’and the terrifying man, the radiant 
saint and the inspirer of a’ heavy congregation. 3 


: < CCO. In Public Domain. Sri Sri Anandamayee Ashram Collection, Varanasi 
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~ that happens around it. I have been‘asked myself whethg, 
ten different people do not at the very same mome) 
perceive her in.ten different ways, depending on they 
respective inner states. I have just mentioned her terri! 
fying aspect. Some Hindus will probably not agree ti 
this. But during one moment I have seen-her the witneg 


` tomy lie, my impurity, to my contradictions——truth 


about ourselves of which we usually are not aware. Isi! 
surprising, therefore, that I was actually terrified in spit’ 
of all the kindness and love by which I felt myself envoi 
loped all the same ? ‘ | 


eacoecpend ‘I belive that Ma Anandamayi represents; 
really miraculous event, ° 
‘And when I say miraculous, I do not only think of th’ 
- fact that the consciousness of Oneness in which she live 
enables her readily to know of happenings of which sk, 
has not been told, of future events, and of what is takin 
place in the present at a distance. Neither, as I haw 


often experienced, of her reading the thoughts of thos! 


: zling light, such as other saints have before her. . 


`- by birth and death. 


` the most we may be struck by his extraordinary 100% 


' use this word——are still within the world of multiplici 


-CCO. In Public Domain. Sri Sri Anandamayee Ashram Collection, Varanasi E 


who approach her, and replying very clearly to question’ 
that have been put to her only mentally, and that in 
language which she does not understand. Neither do. 
merely refer to the large number of cures that she ht 
effected (leprosy, snakebite,‘ etc.) Even less to the fag 
that she has often produced phenomena of Tadiating dat 


‘For all these miracles——if ` one may be allowed w 


within the world conditioned by time: everything that he 
a beginning has also an end and a cause, and is limite 


‘What I find miraculous in Ma Anandamavi is wi 
I should like to call the echo of her Conair in th 
depth of our own. y ; 


‘We can have absolutely no idea of the level off 3 


Master who lives on a different plane to our own. 4 


But we can, through that look of the Master, becom! 


= Se een 
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et, = conscious, by our own experience, of what is happening 
W within us, and of the world which he allows us to 


mu glimpse. 


les: ‘The majority of men and women who have contacted 
ti! Ma Anandamayi and who have not been completely closed 
Sli to her influence, have felt——and it is here that I find 
it’ something miraculous——the phenomenon Ma Anandas 
| mayi within themselves and known what Life is in its 
| . boundlessness, compared to which our life is not life; 
; have understood “how the blind can discover light and. 
' “how the deaf can hear.” : ; 

“This is certainly the most important experience one can 
-be led to have: I live and until today I was dead. 


_ ‘Near Ma, no matter where we may follow, her, we live 
in beauty. Every moment lies in another dimension, 
larger, wider, of another scale in which there is no room 

_ for ordinary petty details. This beauty comes from within, 
from the propriety of every expression, every attitude, and 
each of them opens out into the Infinite. 


‘Propriety and conformity to what? To the law of 
the Universe, to Dharma, to the harmony in which every- 
one must discover-his. exact place in order to find also 
his freedom and his spontaneity, just as the Indian musi- - 
cians improvise for hours. within the strict frame of the 
various ragas. gee 


‘Yesterday in the pandal (the large tent where gathers 
ings are held), Mataji was sitting on the dais, surrounded 
by a number of Swamis in their flaming robes. Her exs 
pression was so luminous, the faces of the Swamis so 

. dignified, the whole scene so. tianquil, so pure that the 
_ same beauty which is beyond time emerged from it. It . 
~ . Was so perfect that my heart was aching at the thought 
-Of those who will never experience this. $ ee 
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‘One. particular evening we are sitting around her on 
terrace (at Vindhyachal) that looks out on the vast - lay, 
scape of plains and hills. Far away, the Ganges: dra, 
its glittering ribbon in the light of the setting sun. 4) 
is love and contemplation. In that silence one of t 
disciples reads softly. Mataji says nothing. We si 
nothing. - She looks at us. We'look at her. With tli 
3 gathering night a peace that passes understanding de! 
cends on us and we see her eyes radiate the light of tn: 
Life, radiate the” message ‘that awakening may pull; 
out of our world of slumber. | 
‘Here I am, back again near Mother. Had I really k 
her? It is not the human being that attracts us in hi 
but something that we feel to be infinitely greater. If! 
is true that one sole Reality exists, a Consciousne’. 
_. . Underlying all appearances and happenings in the phen 
i menal world, and if it is true that Ma Anandamayi i 
i i -direct manifestation of that Reality, one with It, shot 
- Inot say that all is in her, that I am within’ her ands 
a within me ? ; | 


Brose BO Ord NOS aoa FAA j À d 


‘During the last three weeks at Poona many things hai 
‘put themselves into their proper places. The: almigh 


subsist except in “sleep”. And it seems portions- of th 
wall are. crumbling one after another and that with grof 


_ “This Reality exists, whatever be my state of mist) 
no matter what may absorb my ‘interest. And yet, #) 
along, I am cut off from It, I deny, betray, desecrat 
and revile It. I am the Prison of myself. I do not cif 
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` to have close contact with truth. I prefer to cling to all 


that prevents me from being. 


‘But Mother’s presence ever proclaims the same good 
news. The sleep by which I am held is not real: it is 
Maya. From sleep one can be roused. To recognize, to 
accept what I am at this moment makes an awakening 
possible. Mother makes more stable, more enduring my 
desire to be different, to behave differently. We all feel 
that she ‘dehypnotizes’ us. s 

‘Every attempt made in her presence teaches me that 
I have to demand from all myself if I want to know who 
Iam. The answer will not be given unless the whole 
of me is there to receive itt “An intellect, even a hundred 
times more intense than it is within the radius of Mother’s 
influence, will not know. A body, even a hundred times 
lighter, than it is under the conditions of life in’ the 


` Ashram, cannot know. - 


‘The answer will be given only to the whole of me. 
And the whole of me is never present. : To know who 


-Yamand to find God is one and the same, says India. 


«Jf I know myself, I should know Thee.” How? Let the 
ego die. How to make it disappear? For it is the hydra - 
with-thousand heads. The more I imagine I am killing 
it the more it reappears. Who will liberate me from it? 
You yourself. Who am I? God alone Is. 


“Mother, ean you help us ? 


-- “And since thirty years she is helping us.” 


| ‘She has often deolared. that she is not a Guru. But 


to us, who live on the, plane of duality and relativity, she 
appears to bea Master and she teaches. : 


_ ‘This teaching has two. aspects; it depends on her, on 
her presence. And collected in her replies, it will live 


` after her: Yet, should I call it “her” ‘teaching’? All her 


glory lies in her Impersonality, and her teaching has 
been: born with the world. — : 
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‘The most remarkable characteristic of Ma Anandamay 
——and this is probably her‘ most important mission—_ 
is to awaken or intensify the keen desire for the spiritual 
lifein all who approach her. In this sense, how many 
Tetractions, how many conversions has she not effected lo 

‘What we lack most is that desire more powerful than 
all the others. Thus, Ma Anandamayi simply makes yoy 
long for Reality. The more we see her live before US, 
the more the Love, the Joy, the Wisdom, the Serenity, 


“We feel that these qualities have their Source in some: 
thing which is not an individuality——however excep- 
tional——but that we are face to face with a reality of 
another order. 4 


‘In her presence we feel that we are required to “Seek | 

first of all the Kingdom of God and its justice,” Without 

`: the slightest thought at the back of our minds that «all. 
the rest will be added unto it.” i 


teaches us to destroy even that fervour. Does she not | 
frequently say: “God is.the sole Guru. It isa sin to 
look upon the Guru as a human being.” i 


‘For one who has lived close t¢ i l d 
. vet tò her, it seems that 
ae aspect of her role 18 quite beyond the usual meas 


/ 
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‘However large be the number of those who turn to 
her at the same time, it appears that the circumstances 
are at-every moment the best for each one of them. Each 
one is under the impression that, during the weeks that 
have passed, Mataji has devoted her Whole interest to 

- him and organized all that has happened in the Ashram 
with a view to his benefit and to what would bethe most 
appropriate teaching for him. ; 


— 2 i 
i a a a 


‘This is something which is entirely beyond all possi- 
bility of explanation.......... One is forced'to conclude 
that Ma Anandamayi teaches us as the fire heats, as the 
light illumines. Just as She is Love, Wisdom and Joy, 
She is also Teaching. The exceptional conditions for 
Sadhana and awakening that- ever exist: around her are 


not due to her capacity ` for execution, however superior, 
but rather to her Being. - 


‘And Being is able to work in her the miracle which © 
Victor, Hugo so aptly attributes to all motherhood: of the 
Love of Anandamayi Ma everyone receives his share and 
all possess the whole of it. 


eeseeetene @eesseaeeseseeue se 


. ‘It will be understood that so far as my own person is 
concerned I am not enlarging on my experiences and not - 
relating how Ma several times nailed to the cross the 


of her mission. She is a prodigious generator of energy 
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_. Telate outer signs and speak in metaphors. Just imagine i 


one of whose works “The Thirteens” has appeared in half a 


P P : : 
*Vide Ananda Varta’, ‘Varanasi; Vol. XI, No. 2, P. 55. 
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Madam Melita Maschmann, a well-known German novelist, 


>| 

S tal 

dozen: translations, including English, writes in an article- 
entitled “Mataji gives Darshan’’* as follows :— l 
4 

i 

4 


India for a few weeks. My knowledge of Indian religion : 
and philosophy was almost nil, which was due to the 
fact that I had been unable to prepare myself for the 
trip. In the very first days, ‘chance’ led me toa famous — 
saint..c....... But at that time I was disappointed. i 


j 
li 
‘Towards the end of the summer of 1962, I visited | 


‘However, after this experience I decided to keep away 
from the living ‘saints of India and to let the past speak | 
to me through its temples. But ‘chance’ brought me 
straight to Ma Anandamayi at Kankhal. While waiting 
for Her.in the small. courtyard of the Ashram, I was 
angry with myself. What a-waste of time! Could I; 

- expect anything but new disappointment ? If someone hadi 
told me that I would a few hours later kneel before a 
human being, I should have laughed. My religious up- | 

- bringing forbids such a gesture, except in specially solemn 
moments of divine worship. ` 


‘About 15 people had been waiting together with me. | 
At dusk we were taken toa Toof-garden. When later í 
Mataji appeared, I had me choice to decide whether it | 
would be against my convictions to kneel before a human 
being. “It” simply threw me on my knees.. What I experi- | 
enceed in the next few seconds cannot be conveyed to a 
_ Person who has never known anything similar. I can only | 


ie 
i} 


that a tree——a beautiful, strong, old beech for instanoe 
Teel? proaches you with calm steps. What would you 
conn. Have I gone crazy 2”. you would ask yourself | 
Or perhaps I am dreaming?” Finally you would have to. 
cca dad enterada new dimension of fal 
> Ither i $ T. 
was my position. erto been ignorant. This exactly 


EVV a a eC es Cc AOS S 
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- eyeeeee> “Here I was suddenly . confronted with a 
human being of whom I felt that she had no ‘I’ any 
MTNOTE.. wecesveecsce . É ? . | 

‘However, here now is Mataji——a human being that 
has no more ‘I’ and just because of this, is not less but 
more than all other men I have ever met! ` 


‘Later I read much about this and learnt that egoless- 
ness is one of the characteristics of a Jivanmukta. But at 
that time I did not know anything about it except what 
I saw with my own eyes. That I did not deceive myself 
is testified by a letter written to friends, which marks an 
inarticulate attempt to eexpress what I had experienced. 
I wrote: “..........She seems to be a human being with- 
out an ‘I’, belonging to the category of Mata Ganga or 
Pita Himalaya. Looking at Her, one feels that she must 
have transcended good and evil.” ae 


‘While watching Mataji, my whole body was trembling. 
‘What confounded and perplexed me so greatly was that 
this ‘phenomenon Anandamayi Ma’ did not fit into any 
place of my scheme -of the world.’ Just as the tree that 
starts walking’ cannot be fitted in anywhere and therefore. 
threatens to blow up the habitual order. 


‘Mataji’s presence filled me with an irresistible myste- 


rious fascination, such as I had never experienced......- 


‘Sometimes I believed to see a stream of light iadiate 
from Her €yes.......0000++-- = 
eres .. 1 felt that this divine Light must be connecte 


with Mataji’s-egolessness,............- : ; 


‘For one who sees Her with open eyes, not only the 
beauty of God is refiected in Her, such as we may recog- 
nise in.a flower or——more powerfully——in the sea or 
the mountains, but also God’s love. Morever, Her whole 
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being is a passionate, indefatigable, newly formulated 
proclamation of self-experienced Divine Reality. 


- _ ‘While I was sitting at Mataji’s feet with Her other { 
devotees and nothing happened except that we looked at ; 
Her, I, at certain moments, felt the presence of Divinity. | 
mere powerfully than I had ever before during Church — 
ceremonies....,.....I donot know how Mataji experiences. 
Her own person. Certainly not as we should express it, 
namely as a human being in whom the divine spark emits ` 
a specially bright light——for She lives in Oneness. I be- 
lieved to. observe that She, in whom Holiness is embo- 
died before our eyes, ‘joined’ us, in the reverent contem- 
plation of the Divinity that she Herself IS. In my diary 

. I find the clumsy sentence: “Sometimes one has the 
feeling as if Mataji revered Herself, But this attitude is — 
completely superpersonal.” Later I discovered the con- — 
ception of ‘Lila.’ Does it perhaps give the clue?....... a | 


_ _ ‘Never have I met a more beautiful human being, or 
more precisely, never have I seen the mysterious beauty of 
the Imperishable shine with Such effulgence through 
mortal flesh........ -+....Never in my life have I felt 

_ So carefree, so confidently happy as during the weeks that ` 

if followed, although I was travelling alone, with little 

age: paoney: and for the first time in a non-European’ couns | 
TY sce ecevccveccseyae Ss F E 


‘There'isa Zen Budhist saying: “When an Enli a 

One touches a dry twig, it beging to blossom.’ mee 4 

-, Born in May, 1896, in a remote village known as Tippera | 
n East Bengal, Ma Anandamayi was ARA Nirmala (it. i 
Skaly. and immaculate”) by her father who was a devout 4 
a n of modest means. She had one or two years’.vety | 
regular attendance at a lower Primary Pathshala when she | 
bet oe even learn to read Bengali fluently. They were the 
Gea pola a7 aees, so her father married her off before 
ad attained puberty, and Subsequently her husband too” 
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became one of her devotees. She had never received formal 
initiation (Diksha) from a preceptor (Guru). Hence, the 
greatest miracle that one sees about Her at the very outset is 
that although practically illiterate, -yet She is the repository 
of all wisdom, and the wisest of the wise sit mute at her feet 

` listenting intently to any word that may fall from her lips as 
if they were drinking: nectar. 


The devotees of Sree Sree Anandamayi Ma look upon 
Her. as “Poorna Brahma Narayan”: Full Divine Incarnation of 
God Almighty— an opinion which the present writer shares 
now after a pretty long period of observation and experience. 
But instead of narrating „one individual's experiences, it 
should be more helpful for a correct understanding to collect 
the testimony of a number of devotees by quoting the follow- 
ing extracts from the aforesaid publication, ‘Mother As seen 
By Her Devotees? so ably edited by Mahamahopadhyaya 
Gopinath Kaviraj, M. A., late Principal, Government Sanskrit 


i- . College, Benares:— 


Miss Ethell Merston, O. B. E. writes: (P. 80; 1958 Ed.) - 
- “From the world over Mataji attracts seekers; French, 
Germans, Austrian, English, American, Dutch. men and 
women are to be met: in her asrams——all are welcomed 
by her loving radiance. How oftendo we come to her, 
_ worried by the cares of life, puzzled about ourselves and 
others, and in her presence our problems resolve. them- 
selves, we find peace in the glory of her smile and, relax- 
ed, we face life’s cares afresh, energy renewed, under- 
standing of ourselves and others deepened.” 

Sri N. R. Das Gupta, M. A., B. L. writes: (P. 127) 
‘Not only Indians but I have seen many foreigners,too 
deeply attracted towards Mother. I shall only cite two’ 
or.three instances. A young lady from Austria has -given 
up practically everything of her life to be in Mother’s com- 
pany and she is now living the life of an Indian Brahm- 
`  Charini under Mother’s care. A doctor from France who, 
_ Iam told, had a very large practice at Marsailles and who 
came to India as he became interested in Buddhism and 
wanted to know more about it, came in contract With © 
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Mother and was so deeply touched that he surrendered 
completely to Mother and is now | leading the life of an 
Indian Sadhu under Mother’s direction. I have seen him 
standing for hours with folded hands looking intently 
and with deep reverence at Mother even though it may be 


from a long distance. 


«The case of an. American Engineer is very interesting . 


indeed. His name is Mr. Jack Unger (with his permis- 
sion. He is the only son of his parents and while doing 
higher studies in Radio Engineering he came in contact 
with an Indian Sadhu (Mahasiddha Sachchidananda) who 


_ was on a lecture tour in U.S. A. and as -such became 


interested in the spiritual cultire of India. He decided to 


` come to India and according to the direction of Mahasid- 


dha Sachchidananda wrote a letter to one of the lady - 


“devotees of Maharshi Ramana at Maharshi’s Ashram. He 


booked his passage and started before he got any reply to 
the letter he wrote. Mr. Unger told me that while the. 


ship in which he was sailing was still at sea nearing 


- Bombay he became very nervous because he had not had 


the slightest idea of where he was going as he hardly 


knew anything of India or anybody here. Standing on the . 


deck ‘and looking at the sea he was in deep thoughts 


wnen suddenly the image of the face ofa.woman with: 


long hair and closed eyes appeared before him under the 
sky. “I was not in a trance or anything of the sort. you 
know,” he said to me, “I was wide awake and fully .con- 


- scious.” 


‘However he came to Bombay and there got the letter 


= from Maharshi Ramana’s Ashram. In.that letter he was 


directed to go to Benares to the Mother Anandamayee. 


“I never even. heard the name of Mother Anandamayee. 


before that,” he said. : : 
‘He went to Bentres and saw Mother there and at once 
recognised. the face he had seeu. “I want to be with you 


always,” -he implored. “Will you be able to do whatever 
- you are asked to ` do?” was Mother’s question. He said,. 


. “Yes” and he told me later, “I said so before I knew what A 


I was saying asif it came from within.” 
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‘Since then heis with Mother and always eager to be 
near her so that he may havea look though he under- 
stands not a word of the language Mother speaks. ` 


‘That is what I have seen of Mother Anandamayee. What 
She is Ido not know. What she represents I have not 
realized. Swami Vivekananda has said, “There is another - 
set of teachers, Christs of the world. They are the Tea- 
chers of all teachers, God Himself coming in the form of 
man. They can transmit spirituality with a touch, with a 
wish, which make the lowest saints in one second.” Does 
she belong to that category? - 


‘To me she is Divine as,she suggests something eternal, 
something which inspires in us a sense of the Unknown, 
which is Beauty, which is Purity and which is Love. An 
all-embracing and unchanging kindness of a mystic character 
Seems to radiate from her personality and everybody in 
her. company is fascinated with a peculiar sense of joy 
which is not to be had inthe ordinary pursuits of our 
mundane life.’ That is perhaps the . treason why she is 
looked. upon by about 7 lakhs of devotees all over India 
as the Incarnation of the Great Power which is nursing 
and sustainding the entire creation——the Divine Mother.’ 


Dr. Adolphe Jaques Weintrob (Vijayananda), who was 
=. referred to by Sri N. R. Das _Gupa in the above ‘quotation — 
i as “a doctor from France who had a very large practice at 
‘Marsailles” writes: (P. 60) 3 > 


i _ ‘It was on the 2nd February, 1951 at about six o’ clock 
[3 in the evening that.I saw Her for the first time in Her Ashram 
. at Banaras.: - an 


~ . ‘Having <‘‘provisionally” placed a substitute in charge 
of my medical practice, I had left France in quest of — 
Spiritual guidance in this country, which since time im- 
memorial -has illumined the world. ae 
‘Landing in Buddhist Ceylon,then proceeding along the 
East coast of India I had arrived in Banaras the previous 
day. Tired and disappointed, almost convinced that my 
journey had been in vain, and*determined to return to , 
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France, I had already reserved a berth on the «Marseilla~ 
ise,” which was to sail from Colombo on February 2lst. 


‘I am frequently asked what was my first impression of- 
“Ma”, what made me decide to leave everything, family, 
friends, country, profession, wealth——to follow Her. 
Why have I clung to Her like a shadow for the last 11 
months, suffering torments whenever I am unable to see 
Her for a few hours. Why, though I cannot understand 
-what She says, I spend hours at Her feet, without taking 
my eyees off Her......... : 


'- ‘It was in the evening of the 2nd of February, I found 
myself in the presence of a woman of 55, looking younger 
than her age, still beautiful. But at that moment I did 
not notice her beauty, it was only later that I became 
aware of it. I still see Her, focussing ‘Her eyes on me 
with that strange gaze that seemed to embrace my whole 
destiny. ; k 

‘That same evening at about ten o'clock She had grant- 
ed me an interview which lasted for about 20 minutes. 
She was supposed to answer my questions, but I had 
nothing to ask. I simply desired to make a spiritual 
contact. She seemed to divine thought. It.was She who 
put the questions, clear, precise, going Straight to the 
heart of things——raising exactly the points which interest- - 
ed me. But Her words were only a play on the surface. | 
In those 20 minutes She had infused Something into me, — 
which was to last for.a long time, which still continues. 
I returned to “Clark’s Hostel” after having secured Her 

peruusion to come back the next day to live in the 

am. y È 


cny more, even at. night, and.the very thought of Her f 
drove tears into’ my eyes. © EEE | 


E aay As by a strange alchemy my entire potentiality | 
; for affection, all that one can. love and admire inthe | 
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world, had been transferred to Her.. But at the same 
time this love became so pure, so sublimated, that it 

- merged into and, greatly intensified the call of the Abso- 
lute that I had always felt. All worldly attachment lost 
its attraction and the spiritual’ ascent became easier, since 
She had donned me the wings of Love. In one single 
person all that one can love, admire, respect and adore 
became identified with the Sad-Guru, the Lord. For these . 
eleven months that I have Spent near Her, have given me 
the conviction that She is the Lord Himself, incarnate 
in the body of a woman............ 


‘What does it matter to me if a certain Yogi has 
walked across the waters or flown through the air ? The 
real ‘miracle is, when that which one needs, which one 
desires keenly or feebly, comes at the ‘very moment’ it is 
needed. And. still better-when it comes, not only as one 
‘desired it, but as one would have ` loved to-seé it in the 
innermost depth of one’s heart. It has been for me as 
if I were guided on a path beset with obstacles by the. - 
hand of the most. loving mother——an all-powerful 
mother. As you advance She removes all the thorns, all 
. the stones, from your path and, when it is necessary, She 
even lifts you across in Her arms. And all circumstances 
adjust and adapt themselves with a marvellous precision, 

_ Without hurt. “Coincidence ! I thought at first. ` But 
a coincidence that goes on repeating itself daily cannot 
be called so any. more.. And allthis happens without 
apparently violating the’ laws of nature——for the Lord. 
has no need to break any laws : He: is the law. Shouid 
I give examples ? No, for those- who do not know Her 
will not believe me and those who have lived near Her | 
have already understood. 


‘She is like the Ganges——Her very touch: purifies. In- 
Her presence one feels getting better all the time. Not _ 
by the suppression of “one’s faults : The very fault 
is sublimated and becomes “àn -aid ‘in the search for 
the Divine. She does ‘not seem to notice or does not 
want to notice the dark sides of the individual. She only 
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_ sees our luminous aspects, enhanced considerably by Her 
Divine mercy. 

‘All the Jivan Muktas, all the emanations of the Divine, 
give in broad outline the same message ; and Ananda: 
mayee does not make an exception to this rule. Yet 

` there'is an aspect of Her which no other Sad-Guru has 
ever before presented (not to my knowledge at least) 
except perhaps Sri Krishna : I amreferring to Her power! 
to attract human hearts...’ 
Sir John Turnbull (Premananda) writes : (P. 72) — — 
‘I left my home and came to India for the sole purpose 
of discovering what it was:that was missing in my life, and 
of filling that spiritual emptiness which made life seem so 
pointless. I had studied Indian philsophy and hada 
number of Indian friends, and felt convinced that in India 
` I would find not only what I myself wanted, but what the 
whole Western world needed....‘Then I came to Benares, 
and settled down at the University-toa serious and 
- concentrated study of Indian philosophy. I found an 
increasing amount of intellectual satisfaction and yet that 
“something” still eluded me...... 4 


“J had read many books on Yoga, and although 
again I could find myself in complete intellectual agree: 
ment with the system, Yoga meant nothing more.. Then, 
one day, a friend at the University. told me that there 

. was a woman in Benares who was regarded as saint and) 
would I like to. meet her? My immediate reaction was 
“No”, but when I saw some of the articles in that book! 
compiled by her devotees I felt less certain. It was} 
Anandamayi, and although I. still felt that my Westem 
ways of thought and-conduct revolted against the idea 0!) 
a woman Saint, I could not help feeling a curiosity, and 
beneath that something more——irresistible attractiol 
which came through the pages of the book and filled ™ 
thoughts as I sat in the Guest House reading it. 5 


_ ‘It was through no will of my own, it was ‘something 
-` inevitable; like the action ofa magnet, and one evente 
found myself wandering through Lanka and N: 


-e 
wz 
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to Assi, and then through the narrow twisting lanes - until 
we come to Anandamayi Ashram. There were three of 
us, and we had all come to India from the West for the 
same purpose, the other two were Americans——one went 


. to Ramana Maharshi and the other to Sri Aurobindo 


not long after the day we first met Anandamayi. ae 


‘I cannot describe that first meeting——there was a 
large crowd, all sitting -on the lovely terrace over the 
Ganga. And there, in the midst of us, in simple white ~ 
clothes, was Anandamai. p 


‘The firstsight of her unsettled me, and made me feel 
as though the precarious hold I did have on life was 
being swept away, and after she had said a few words to 
us I felt almost glad to'get away and return to the safety 
of the University.... ey eae ast 


“The very next day, in the morning, [was again mak- 
ing my way to the Asram, and this time I sat for an hour 
or more in the hall beneath the terrace listening to the 
Kirtan and to Anandamayi as she spoke and laughed and 
sang. She sang, and she seemed to be singing to me. 
All the time she was asking me the question she had 
asked one of my friends the evening before. “Will you 
Surrender, will you do whatever I tell ‘you without. 
question ?” . Those were“her terms if I was to get any 
further, and again I felt a wild urge to run away. One of 
the devotees (Dr. Panna Lal) even asked me directly, in 
English, and although I opened my mouth I could say 
nothing. *. ome ele 

‘It was not long afterwards that Anandamayi became 


“Mataji” and I became. “Premananda,” and from then- 
onwards there was never any question of doubt. Mataji 


= filled exactly that emptiness I had felt in the Western 


world, and through her I learned how to lead a whole 
life, how- to carry the Spirit’ into the every-day world, 
how to lead an every-day life that is at the same time a 
dedicated life, and intensely spiritual. The combination 


- Of spirituality and practicability is one of the most valu. 
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- able gifts that the East has to offer to the West, and , 
Mataji taught me accordingly. , | { 

In her asrams I felt the bond of brotherhood which | 
will eventually unite the world, and inthe mutual love 
and- consideration which pervaded all those gathered | 

. around Mataji I found a way of life which is'yet but aj 
‘dream among the majority of the peoples of the Western ; 


, high or low, there was: perfect brotherhood among 
ii ates that perhaps the greatest things I learned? 


Sri Ganga Charan -Das Gupta, M. A., writers : (P. 85) į 
` «qt is refreshing to find that in India, a new personality} 
‘has been working silently for the last 30 years on an 

intensely human and spiritual plane. She is known every: 

where in India as Mother Anandamayee. It is. noly 
' possible to give even a glimpse of Her ‘immense powell 
working for the good of humanity. She seeks to restom 
to man the “Unitive knowledge and realization of th 
: Divine Ground’’* of all existence, and the vision of the 

Eternal One in and through whom -the universe hold) 

together. We can, without any doubt, say of Mothel 

Anandamayee, what Romain Rolland said of Sri Rady 
Krishna in 1928, 42 years after the departure of the Saul) 
from this world:— © | 

“Ho not only conceived: but realised in himself, thi 
“Total Unity of the majestic. river of God open to 


eb 


* Aldous Huxley—The Perennial Philsophy’, P.’ 80. - 
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=, _ rivers andall streams; so I have given him my love; and 
I have drawn a little of his sacred waters to slake the 
great thirst of the world.” 


‘A young man, aged about 20, crazy and wayward.... 
happened-to come near Mother. In one of her Ashrams 
he happened to behave so very disgracefully that all the 

. inmates of the Ashrama got annoyed and demanded, 
with great indignation and excitement, that he must be 
expelled from the Ashrama........ 


‘The matter. was -brought to the notice of Mother. 
About 9 P. M.all the inmates sat round-Mother observi 
ing silence for a few minutes’ as. was the usual practice. 
After the silence-period was over, Mother called each of 
the .inmates to Her and enquired if he would like the 
erring youth to remain in the Asrama. Everybody said, 
«No, Ma, he should not stay here.” ` S 


‘Mother with Her usual serenity and gracious looks, 
beaming with . divine’ compassion, said: “When nobody - 
wants such a poor and hapless boy,. don’t you think that 
he needs. Me most ? Cana mother forsake her sick child 
in such distress ? Will it do you and the world -any good 
if this perverse young mari be allowed to ret in the mire ?” 

_ These words came out of Her lips with so much tenderness 
and fervour, that the hearts .of all persons were visibly _ 
moved. They had no answer to offer. They had to ~ 

-change their attitude and outlook on life. ` 


‘And this youngman is now grown up ‘and is one of 
-Mother’s most ardent devotees. And all admire his wonders 
ful transformation.....-+...++- z ; 


(P.90) ‘She said on another occasion, “You may or may 
not want me; but I cannot pass a single moment without 
even.the poorest or meanest of those that come to me for 
help and succor.” 


‘On a different occasion Mother said, “In this world no 
body stands alone; one cannot. get on without help from- 
“others. Therefore, everybody expects some regard or help 
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from other people. The high or the low, the great orthe + 
small, every one stands on an equal footing.” - f 


- are inevitable for the comings New Social Order, which He } 
is planning.”’* . 3 
Rajmata Anandapriya writes : (P. 150) o 
` ‘When I first met Ma, in June, 1947, only for a few” 
hours, at my brother-in-law Raja Sahib’s place at Solan I { 
had no idca-that some day she would mean so much to 

_ me and make such a change in my life........... TE 

- ‘One morning, just as I was finishing my. prayers, a f 
thought came to my mind. I wanted from MA, a garment | 
used by her. Aftera few minutes I went out to whereshe | 

: Was staying. (It was a tent). I greeted her and to my 

pleasant surprise she offered me a shawl, which she used to | 


assured that I will not be disappointed. This has happen- 


ed not once or twice but many times.” s 


Sri M. M. Thakore, B.A., LL.B. writes :— : K 

„ (E. 165) ‘Once in Ahmedabad I had a strong urge fol 
Molter darshan. I went near the photo of the Mother, 

7 owed at Her feet and prayed for Her darshan. Suddenl 
ee a . 3 5 ; ge ; 
“This interview was at Kishanpur Ashram; Dehra Dun. -` 
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as I was engaged in this I received a wire informing me 
that Mother was reaching Ahmedabad that very night. 


‘All of us were overjoyed to receive the news. On Her 
arrival at the station we were surprised to find Mother as 
fresh and cheerful as ever. We enquired if Mother had felt 
the strain of the train journey of nearly twenty-four hours. 
Mother replied laughingly that She is always at rest (in 
Atma) and strain is unknown to Her. : 


‘The next morning I saw a devotee cleaning Mother's 
teeth. Mother was casting Her glance at the devotee. 
There were rays of powerful blue light emanating from 
Mother’s eyes. I do not even to this day understand the 
significance of this, though I have seen such blue light 
emanating from the eyes of saints. After a few days’ stay 

- in Ahmedabad Mother left for Vyasji. By Mother’s- grace 
I could go to Vyasji and enjoy her blissful company. One 
day we received a wire from a devotee announcing his 
family’s arrival at Vyasji for Mother’s darshan the next - 
day. We tried to arrange for a room in the Dharamshala. 
Mother laughed heartily at this and stated that nobody 
can come unless the Divine so wills. Such wires have no 
meaning. To our surprise the devotee did not turn up and 
Mother’s utterance proved true as usual. - 


‘A lady devotee desired to celebrate New Year’s eve at 
- Vyasji by. presenting to Mother a garland of ‘fresh roses 
and also desired that Mother should be dressed “in a new 
silk saree which she had kept in trunk in Chanded a few 
miles away from Vyasji.' As roses were not available in - 
Vyasji she requested some of Mother’s devotees to go-to 
Chandod by boat and to- bring back roses as well as her 
trunk with the silk saree: No disciple was ready to do 
-. this as it meant wasting the whole day and it was also 
uncertain if roses could be had in Chandod in sufficient 
numbers for making a garland. In despair the lady 
approached me and requested me.to go to Chandod. Iwas 
reluctant todo so. I told her, however, that Mother was 
“Kalpa-taru’” and whatever one willed in the presence of 
Mother was bound to.be fulfilled, if only one had faith. . 
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-The lady protested and said, “I do not know how any one |. 
except myself can know where I have kept my trunk at 
Chandod and how the person in whose custody I have 
left it can hand it over to anybody without my instruc. 
tions.” r s - ‘ . 
‘At about seven O'clock in the evening a few devotees 
of the Mother came to Vyasji via Chandod and they $ 
` brought with them from Baroda a bucketful of roses. They | 
also handed over to the lady her trunk stating that when } 
they were engaging a boat for Vyasji some passer-by 
_ overheard them and requested them to carry that trunkto | 
~ Vyasji to be handed over to the owner whose name and | 
address was given. As the trunk had been in his care for | 
. Some days the custodian was anxious to return it to the 
owner and was making inquiries about Vyasji. All of us 
had a very agreeable surprise at this and the celebrations 
.. were held as wished by the lady devotee.......... f 


(P. 180) ‘By Mother's grace we were fortunate enough | 
to purchase a building for our residence. At the time when \ 
- we completed the negotiations my wife prated to Mother 


i ‘A few months after this Mother was good enough to 
- Come to Ahmedabad and readily consented to come Ove 


tional songs and.after five dances w id t 
Be riyewifeuAre your wishes Sa eS over She saidi ; 
Sri S. C. Sarkar writes: (P. 188). 


_ “It. was in Solan, near`Simla ‘where we had invit 
‘ ad been invi 

to take part in a Nama-Yajna ‘in the presence ‘of Anan 
mayee. We went in a batch from Simla on a Saturday 
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did our best till about 9 o’clock in the- night. We felt 
tried and moved into a room situated at some distance: 
from the temple of Shiva where the ceremony was being 
held. There we spread ourselves to rest our aching limbs. 
It was dark night and the sky was overcast with clouds. 
Soon a very heavy downpour followed. We were smoking. 
and talking and our talks naturally centred round Ananda- ` 
mayee. One of our party wanted to convince us that she 
. had supernatural powers. A disbeliever in miracles, I 
sneered at him and blurted out; “Better keep your cock- 
and-bull story to yourself. . If your Anandamayee is any- 
where near about the position you ascribe to her, let her 
appear before us now and here and I shall then believe © 
your stories.” I had hardly finished when we heard a bang. 
from outside. The doors, which we had shut to prevent 
rain water coming in went ajar and, believe it or not, there- 
appeared before us a figure robed in white which was 
thoroughly drenched from head to foot. We were startled: ` 
by a loud laughter, which we knew to be Anandamayee’s: 
- Before we could collect our wits, the figure was ` vanished. 
into darkness ! It was still raining cats and dogs, but we- 
~. did not mind. We sprang to our feet and ‘ran out in the 
torrential rain to the temple, to be told that Anandamayee- 
had gone out unnoticed and had just returned thoroughly - 
drenched. ` - ; ; 


‘Another story : Once, while slaving away in office, I had 
a ring on the phone telling me that Anandamayee had just 
come. This was-unexpected and I immediately rang up my ~ 
‘wife to say that I was coming home to take her along. 
_with me. Before long, I was driving along the Baird Road, 
New Delhi. My wife said if we had sometime we could. 
have’ purchased a garland for Anandamayee. By then I 
was passing through the Baird Square. All on a sudden 
something struck the wind-screen of the car and the steer-- 
Ing wheel in my hand became unsteady ! I curbed the © 
Speed and.looked out. To our utter astonishment we found 
a garland of marigold flowers hanging on the screen as if” 
invisibly nailed ! It was not a Tuesday when garlands of 
marigold abound in and near the Hanuman Temple and. 
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© Dakshineswar, the place of his Sadhana. “Narendra went to 
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-~ Lord, I know you are the ancient sage Nara——the incarna- 


mankind.” Narendra put a straight question to Sri Rama- 4 
~ krishna : “Sir, have you seen God ?” base E 


manda observed: “I happened.to get an old man to teach me, | 


' Paths leading to the same goal.” 


_ World-Teacher is the greatest miracle of the last century. f 
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our anxious gaze did not discover a pedestrian anywhere - 
near about us ! We caught hold of the garland which was - 
fresh ‘and wet and felt that it was meant for Anandamayee. 

We took it to her and told her the story. She smiled and 

said such things did happen.” : 


In November 1881, Swami Vivekananda, who was then 
only 18 ‘years old and bore his pre-monistic name, Narendra 
Nath Dutta, for the first time met. Sri Ramakrishna Param- 


tremendous potentialities of the boy and invited him to visit 


‘Dakshineswara with some friends, and there sang two devo- $ 
tional songs before Sri Ramaktishna who fell into Samadhi. | 
Afterwards Sri Ramakrishna took Narendra aside and told $ 
him with great tenderness: “Ah! you have come so late.: 

How unkind of you to keep me waiting so long!...:......° 


tion of Narayan——born on earth to remove the miseries of 


Sri Ramakrishna at once replied, “Yes, I have seen God. 
I see Him as I see you here, only more clearly. God can be 
Seen. One can talk to Him.........”_ 5 i 


Once in an ecstatic mood Sri Ramakrishna touched { 
Narendra who described his own feelings thus : a 
_ “The touch at once gave rise to a novel experience with- - 

in me. With my-eyes open I saw the walls and everything — 

in the room whirl rapidly and vanish into nought, and 
the whole universe together with my individuality was | 

- about to merge in an all-encompassing mysterious Void!..” | 


Speaking of his Guru Sri Ramakrishna, Swami Viveka- , 


‘and he was very peculiar. He found all religions sọ many — 


_ How a simple village urchin called Gadadhar developed | 
Jato a Paramhansa and attained the supreme status of a f 
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At a certain stage of Sri Ramakrishna’s life, there were 
| doubts in the minds of the educated Bengalese about his 
` spiritual make-up and achievements. At the instance of Yogini 

Bhairavi Brahmini, a meeting of Pandits was summoned by 
Mathur Babu to discuss his condition and decide the issue. 
Two great contemporary scholars were invited to take the 
leading part. One was- Pandit Vaishnavyacharan, who was 
already a convert by conviction to the theory that Sri Rama- 
krishna was an Incarnation of God. The other was Pandit 
Gauri of Indes, a Tantric Sadhaka who was reputed to have 
acquired certain miraculous powers. He was expected to lead 


|" the opposition. 


s As.soon as the meeting commenced, Pandit Gauri got up 
= and said. “As the Master has bestowed so much grace on 
Vaishnavacharan. I will not enter-into a discussion with him 
today, and even if I did, I am sure to be defeated, for he is 
fully armed with divine grace. today. Moreover, I am of the 
Same opinion as himself in ‘regard to the glory of Sri Rama: 
krishna. A discussion is therefore useless in this case.” 


Thus the meeting came to an unexpected end. 
Thereafter, Pandit Gauri became a regular visitor to the 


_ Master. On one occasion, the latter addressed Gauri thus $- 


“Look here, Vaishnavacharan called this (himself) an Incar- 
mation of God ;can this be so ? Please tell.me what you 
think.” : > 


Assuming a solemn and serious mood, Gauri replied as 
follows : oh oot z : f g 


“Does he call you an. incarnation ? I shoùld consider 
his estimate very- low. My conviction is that you are 
:HE, from Whose parts Incarnations come down to the 
world: age to age, todo good to humanity, and with 
Whose Power they accomplish that work of theirs.” 


The learned scholar then started quoting evidence frem 
the Sastras. The Master, like an innocent and embarassed - 
child, tried to silence him by saying ; “You sayso many 
tings ; who knows what it is ? I don’t.kaow anything 
at all.” E 


~ CCO. In Public Domain. Sri Sri Anandamayee Ashram Collection, Varanasi , 


Hie Swami thought like this, heclearly heard the voice of the + 


Digitization by eGangotri and Sarayu Trust. Funding by MoE-IKS- 


44 : GOAL OF IMMORTALITY 


The Pandit, however, had the last say. He replied : 
“Quite right. The Sastras also say ‘Thou dost not know ~ 
Thyself.” So, please say, how others can know you. If you | 
have compassion for any one, and let him know the Truth, | 

only then he can know it.” ; ; i | 

| As observed by Swami Vivekananda : “Religion is a ques- 

/ tion of fast, not of talk. We love to analyse our souls and 
find what is there. We have to understand it and realize 
what is understood. That is religion. No amount of talk 
will make religion.” 


`- Four years before his death in 1902, Swami Vivekananda | 
“went on pilgrimage to see the shrine of Ksira-Bhavani in {| 
| Kashmir, and passed a week there in meditation. The. f 
| Swami felt distressed in heart to see the ruin and desecration | 
l of the temple wrought by the vandalism of the Muhammedan ~ 
| invaders. - Anguished in heart, he thought: : ‘How could the | 
| people ` have permitted such sacrilege ? If I were here then I f 
would have laid my life to protect the Mother.: As the | 


Mother, saying : “What even if unbelievers should enter My | 
temples and defile My images ? What is that to you? Do f 
_ you protect Me ? Or-do I protect you ?” The ‘Swami said } 
latter with reference to this experience : “All my patriotism is- 
gone. .Everything is gone. Now it is. only «Mother, 
i a I? I have been very wrong......... I- am only a little” 
© chid?” ; $ i 


Similarly, in the biography of Swami Ram Tirtha of blessed 
memory, there is an anecdote of his student life, which goes 
to show he had acquired ‘Ekatvam’ (same-sightedness). One 
evening as he entered an underground room he saw a cobra. 
standing erect as if poised for attack, but with his <Ekatvam 
he could not see anything but God anywhere: So after 
moment he saw the vision of Lord Krishna with his flute 00 
_ the hood of the cobra with the result that he fell in a trance 
_. while embracing the cobra. Attheend of the trance the 
pera trace of the cobra anywhere. Many times Swan 
Da Tirtha related his experiences of his travels through th 
_ Himalayas: how he came face to face with tigers and other 
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animals who never harmed him, ‘and how he was at times 
served with hot meals by unknown hands at heights where 
human habitation was unlikely. To quote his own words 
from one of his lectures delivered in Japan : 


“Lions may be tamed by a single glance ; enemies may 
be pacified by a single look : victory may be won by a 
single dash: of fearlessness. I have.roamed in the dense 
valleys of the Himalayas ; Ihave met tigers, bears, | 
wolves and venomous reptiles. No harm was done to me. 
The wild beasts were looked straight in the face; glances 
met, the fierce animals were out-stared and the so-called 
terrible creatures sulked away. . Thus it is : “Be fearless 
and none can harm you.” x as 
There can -be no better proof of reality of religion than 
that an ordinary man of flesh and blood should be able to 
proclaim that he does'not belong to the animal kind, but is j 
divine——indeed, one with God. Making his experiments | 
with Truth, Mahatma M. K. Gandhi discovered the moral law, A 
‘Return good for evil’ and also developed a living faith in ` 
God of which he wrote as follows :— ; 


‘God never fails His devotees in the hour of trial. The: | 
condition is that there must be a living faith in andthe — 

` uttermost reliance on Him. The test of faith is that 
having done our duty we must be prepared to welcome i 
whatever He may send——joy as well as sorrow, good j 
. luck as well'as bad. We will, then, feel like King Janaka j 
who, when- informed that his capital was ablaze, only | 
remarked that it was no concern-of “his. The secret of | 


: awake, never remiss in the -performance of his duty. | 
` Having done his duty, he could leave the rest to God. į 


- ‘Man is born to livein the midst of dangers and alarms, © 
The whole existence ofman is’ a-ceaseless duel “between 
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the forces of lifeand death. God makes crooked straight ` 
for us, and sets things right when they seem to go: dead | 
wrong. 


‘If we have faith in God, we simply would not care to 
know beforehand how He may dispose of us. Itis 
enough for us to hold ourselves perfectly in readiness for f 
whatever happens. We are not: allowed to know what 
tomorrow has in store for us, and our best conceived | 
plans have ‘a Knack very often of going awry. The highest 
wisdom, therefore, is never to worry about the future, but 
to resign ourselves entirely to His will. E 


i ‘If we have trust in God; we should not worry: even — 
ut as we would not when we have a: trustworthy door-keeper — 
~ er guard. And who can be a betterdoorkeeper or guard 
than God——the never-failing. It is not enough’ that we — 
_ sing about such things or have a mere intellectual grasp. 
It is necessary to feel the thing within. Feeling is exactly 
like feeling pain or pleasure. It admits of or needs 
no argument. Who can argue us out of our experience ? 


“make ourselves instruments of His will, we should never | 
have an anxious moment. ` ; F 
g: 


“Yes, there is no calm without a storm, there is no peace | 
without strife. Strife is inherent in peace. .We should | 
not know it without. Like is a perpetual struggle against | 
strife, whether within or without. “Hence, the necessity ` | 
of realizing peace in the midst of strife. ; -aaa 


.- _ ‘We do not know God’s hidden ways. If we only f 
Submit to Him, He makes us do many things even un- | 
consciously to ourselves. Itwill be such ajoy to me if | 

you never find yourself in the Valley of Despair, for, to be | 


i 

} 

| 3 i 

i ‘You must not work yourself into anxiety. If wesimply {| 
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there, even ` for one moment, sae aes | 
living God. 7 means lack of faith in a 


‘We are all in God’shands. Nota blade . | 
-by His command. If we had all our owa waa san 
will go to pieces. It is perhaps as well that our wishes 
are often frustrated. It is thetest of our loyalty to God 
that we believe in Him, even when He refuses to fulfil 
our wishes. I want you, therefore, te enjoy perfect 
peace even while things seem to you to be all going. 
wrong. > pai 


‘God does not always allow us to do what we think is 
the best. I suppose we Gon’t always know what is best. $ 


` ‘Remember that God takes the burden of all our cares — 
on His broad shoulders, if we will'but let Him.’-” 


Sri. Ramakrishna Paramhans used to say, “Put Godin 
your pocket. People always manage their earthly concerns 
` through trusted agents to whom they give power-of-attorney. 
Why no: give such a power to God and live your days in- 
peace?” - TAAN ; A 


So also said the Christ:* l ; : 
‘. No man can serve two masters: for either he will hate — 
the one, and love the other; or else he will hold to the 
one, and despise. the other. Ye cannot serve God and 
mammon. z i A i ; 
“Therefore I say unto you, Take no thought for your life, 
what ye shall eat, or what ye shall drink; nor yet for your 
body, what ye shall put on. Is not the life more than meat, 
and the body than raimant ? ; Se 
_ “Behold the fowls of the air: for they sow not, neither ~ 
_ do they reap, nor gather into barns; yet your heavenly Sather 
feedeth them. Are yenot much better than they? = 
“Which. of you by taking thought can add one cubit into 
his stature ? pee aes a 
* Gospel’ according to St. Matthew, Ch. 6, 24-24. = 
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all aes and the formless, in all names and the nameless | 
in places -and conditions, at all times is He. When | 


+ 


` ness ; and these things shall be added unto you. 


Ma: 


2 Light, everything in its‘essence is Light.” . | 


spiritual endeavour.” 


_ His name has enough power to wash away all sins if there t 
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ee 


“And why take ye thought for raimant ? Consider - the 
lilies of the field, how they grow 3 they toil not, neither do | 
they spin: = E 

«And yet I say unto you, That even Solomon in all his 
glory was not arrayed like one of these. Be 

“Wherefore, if God so clothe the grass of the field, 
which today is, und tomorrow is cast into the oven, shall 
‘He not much more clothe you, O ye of little faith ? i 

“Therefore take no.thought, saying, what shall we eat? — 
or, what shall we drink? or,.wherewithal shall we be clothed? — 
For your heavenly Father knoweth that ye have need of alt 

-these things. t ; eet i 


` “But seek ye first the kingdom of God, and his righteous- ; 


` “Take therefore no thought for the morrow: for the mor | 
row shall take thought for the-things of itself. Sufficient” 
unto the day is the evil thereof.” a 


As observed by an illumined one, Sree Sree Anandamayee 


‘Whether you worship Christ, Krishna, Kali or Allah, | 
you actually worship the one Light, which is also in you, f 


Since it pervades all things. Everything originates from $ 


“Awake, arise and turn your face towards God: who is | 
within you as your eternal companion, the goal of all yout | 


“You can never enjoy the beauty esty of GO 

i : y and majesty of God. 

and His world, till you, “under divine ications n, leant 
to sing and dance and laugh and weep like a mad man” . | 


“Remember. always during the whole day, repetition of } 


be any, whether of this life or of the past-ones.” - ae 
“God, the Self, is‘all-pervading. Where is Henot? m | 
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the desire for Realization awakens, this iş; i 

festation of Him, the indivisible’ One. Sinco oa aaa 

. are His indeed. He will let Himself be grasped by any one 

ofthem. The keen desire to attain to the .Goai must be 
conceived. The very fact that Sei l 


f-realization is one’ 
means to seek and to find.’ : one’s goal 


_ “One of God's names ‘is Love. He Himself resides with- 
in all, at every moment, everywhere. When man——true 
to. his calling aspires after the One with uninterrupted 
intensity, then only His Presence inanifests.” 5 

“The search after Truth is the one. thing by which the 


. Shape of human life should be determined. Genui 
desire itselfopens the road’to fulfilment.” ` nr 


“All without exception are actually embodiments of 


Bliss. Having found one’s Self it is natural to experience. 
the Bliss of the Self.” experience 


“Who am I? With this attitude endeavour to let the 
mind stand back as a witness. Search after your Self. 
As long as may be, sit immersed in Meditation, becoming 
quite still, steady and fully concentrated.” + ee 


“Try your best never to succumb to anyone's influence. 
In order to become firm, calm, deeply serious, full of _ 


g 


heroism, with one’s personality wholly intact, pure and aS 


holy out of one’s own strength, one has to be centred in 
od.” $ ; h A ~ i 

“Faith, steady and sincere, leads you directly to the 
Divine Being. But reasoned debates and discussions W. 


E 


make you recede farther and farther from Him..... 


“The more your doubts will disappear, the 
be your approach toward Him. A time will a 
you will find Him everywhere and you will be AL 
WITH-HIM.” cee a 


“In all affairs of life absolute reliance upon Hi 
be sought. Wherever you happen to b 
with as much devotion as you possibly can É 
not be any fear of transgression., He is eve 

4” f 


G0. In Public Domain, Sri Sri Aņandamayee Ashram C 
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| 


J 


- all forms. Whatever happens to you,——all your oppor. ` 
tunities and obstacles, are all ordained by Him. When- 

He makes you do anything,. He does it Himself; He. does, 
“He knows; He hears. The only course left to you is to 
depend on Him always.” — ee A: 
“Your one duty is to keep Him always in mind; His 
presence will chase away all distractions; thoughts of the. 
-world cannot peep out through Him. The desire to 
realise Him, the Supreme Truth of all existence, will domis 
nate all your thought processes.” i 


| 


= Qn a question being put, how one can attend to his 
work as a house-holder if one were to constantly think of | 
< God, and be immersed in Him, She replied : ie 


«When you become really immersed in the One, so that 
-it is impossible for you.to attend to your work, then nobody. 
will find fault with you. On the contrary, people will feel 
the divine Presence in you, and be only ‘too. eager to serve 
you. Even if guests are not looked after, they will not 
mind it, for.they will be happy to be in your company. 
But that state is quite different from what you know noy 

the world will then no longer exist for you.” > E 


_ Says Lord Krishna in the Srimad Bhagavata : 


We ARTA AA SF FAST 
agfa eat afa sat Ba: ER 

areal Ct Ae Aya aT ASA | a 
Herat A mafa are TAY aaa n (cg) 
< > “Oh Dwija, Lam not in my own control bei der the complete 

CORRE control of my Bhakta. Ilove my Bhaktas (doen teas vol atl. 


. They have taken entire possessio i fo 
I have lost all power.” p : Be ence E ma 


“The Sadhus (Saints) are my heart, as I am theirs! They. 
nothing but Myself, nelther do I know anything else but them 


` ` (Skandh IX, Ch. IV, Slokas 63 & 
~ _ Sti Aurobindo referred to one of his mystical experience f 
in his Uttarpara speech, published in the Karmayogin, his ow0 | 
newspaper, in 1909, after his acquittal in the Aliporé “Bol | 


ou 
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& Case in which he was charged with c 


ni onspirin to ve 
¢ the British Government, as follows :— Doe es OVeCLLON, 


e lower Court and we were 
I was followed by the 
me, “Look now at the 


4 ' prosecutin eH) 
looked and it was not the Magistrate whom Lng, it 


was Vasudeo (another name for Lord Krishna) who was ` 
jn the Bench............... The prosecuting 

counsel was Sri Krishna...............It was 

friend, who sat there and smiled... pony lover a 


| Paul Brunton says in the ‘Wisdom of the Overself’ ig 
| 248-250) : “God appears to him (the AX in the T 
understands and recognises and becomes a guarantee of the 
J visit. Hence these visions vary with beliefs, environments, 
|, expectancy, education; and outlook; e.g:, Jesus to Christians, 
*. Krishna to Hindus............... he sees what he has consciously. 
| and unconsciously. projected.” i l 
`. This embodiment on the, part of God, says Sri Aurobindo 


F Omnipotence, Omniscience and Cmni-presence.” ‘ 


_ Says Sri Ramakrishna Paramhamsa : a 


ent persons,-so the one God is described in various ‘ways 


to His particular worshipper. As a mother, in nursing 
her sick children, gives rice -and curry to one, sago and © 
arrowroot to another, bread and butter to the third, so 
the Lord has laid out different paths for different men 
Suitable to their natures.......... * LF ae LERA 
; “Why these images rouse the idea of mud and cl 
_ Stone and straw‘in your mind ? Why can you not reali 


ol y 
wee 


€ven in these forms ? If a worshipper is convinced t 


| in ‘On Yoga’ (P..669), does not detract an iota from His | 


“God is one but His aspects are many. - As the master 
of a home is, father to one, brother to another and huse 
band to a third, and is called by different names by differ-- 


ff z the presence of the eternal, blissfuh all-conscious Mother, — i 
| the images of the Deity in the shape of various Gods 


CO. In Public Domain. Sri Sri Anandamayee Ashram Collection, Bee A 


g 


S according to the particular aspect in which He appears 
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“Goddesses are verily divine, he reaches God by. their 
ae If there is anything wrong In image worship, ? 
does He not know that all worship is meant for Him? ' 

_ As explained by Swami Vivekananda : 


Ki ch Ramakrishna Paramhamsas are produced by 
i BESNA what will you have, the reformer’s. creed 
‘or any number of idols? Take thousand idols more, if 
-. you.can produce Ramakrishna Pararahamsas throgh idoli 
' worship......-+-: Idolatry is condemned because some j 

hundreds of years ago some man of Jewish blood hap- | 

pened to condemn it. That is, he happened’ to condemn f 
- everybody else’s idols except his own. If God is repre} 
sented in any beautiful form, or any symbolic form it is} 
awfully bad : it is sin. But if He is represented in the} 
form ofa chest, with two angels sitting on each side, f 
and a cloud hanging over it, il is the holy of holies. If} 
God comes in the form of a dove it Is: holy. But iff 
` He eomes in the form of a cow, it Is heathen supersti- 
23 


chooses the relative aspect of Brahman, that is, Ishwar į 
the Supreme Ruler.” (P. 37). a 


«The last point of his progress is reached. when he fe 
that he has become absolutely merged in the object of. 
. worship...... Hopoi Man himself becomes transfigured: 
the presence of this Light of Love and he realises at last } 
the beautiful and the.inspiring truth that Love, the Lovely 
and the Beloved are one.” ; ; i 


«Whether we call it Vedantism or any ism, the truth 
that Advaitism isthe last word of religion and tho 
and the only position from which one can look upo! 
religions and sects with love. We believe it is the reli 
of the future enlightened humanity. The Hindus mayi 
- the credit of arriving at it earlier than other races, 
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being an older race than either the Hebrew or the Arab; 

: yet practical Advaitism, which Jooks upon and behaves 
to all mankind as one’s own soul, is yet to be developed 
among the Hindus universally..........We want to lead 
mankind to ‘the place where there is neither the Vedas, 
nor the Bible and the Koran; yet this has to be done by. 
harmonising the Vedas, the Bible. and the Koran. Man-. 

_ kind ought to be taught that religions are but the varied 
expressions of THE RELIGION, which is Oneness, so 
that each may choose the path that suits him best.” 


Sant Tulsidas (1533-1623 A. D.) was a staunch devotee of 
| Lord Rama. Once while at Benares Sant Tulsidas is said-to 
| have recited a couplet before a gathering of learned Pandits 
T which was as follows :— % 


fsmımaq aa aT al | 


> Krishna :— 
-agag dara wear dame 
Gadi were aa aa wa TAT TTS eM 
Tes shall I say, O Lord!, of today’s pretty form adopted by 
ec! ; ; 


Tulsi shall, however, bow his head to Thee only When shall. 
‘take up thy usual bow. and arrow in thy hands, e., in the i 
_ orm in which Sri Rama is depicted).” . aa 


To the bewilderment of all spectators of the scene 


_ Krishna’s statute in the temple was seen in the form of 


Rama and his consort Radha as Sita for a moment in 
i , 
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Sant Tulsidas bowed his head reciting the following 
couplet : i 
fra Txt fat arat, 
faa Raa tt Tal 
Wd FAH BIW, 

amy at THAT l | 
“Whither has gone thine flute and thine abode. of Dwarka and. t ef 


3 company of the Gepis? For the sake of thine own servant, O Lord? | 
~ Thou hast adopted the form of Sri Rama, the King of Raghu!” f 


There could: be no more, concrete proof of ‘the Hindu} 
- belief that Lord Rama in the Treta: Yuga and Lord Krishna} 


_ inthe Dwapar Yuga were perfect incarnations of Sri Hari or} 
_. Brahman.. As explained by Sri Ramakrishna Paramhans: | 


te “Fave you any idea of God with form and God without} 

K form? They are like ice and water. When water freezes | 
into ice it has a form; when the same ice is melted into | 
~ water all form is lost. To a devotee God manifests Him: ; 
self in various forms. Under the cooling influence of the } 
deep devotion of His worsipper the Infinite reduces Him-} 
self into Finite and appears before him asa Being with} 
form. Again as the ice melts into formless water on the} 
‘appearance of the sun, so also with the dawning of know-} 
ledge, God with form melts away into formless.  —~ E| 


} 
ie _ “God is formless, and God is possessed of form too; 
È = And Heis also that which transcends both form anti 


formlessness. He alone knows what all He is. For the 
sake of those that love the Lord, He manifests Hims | 


in various ways and in various forms. Verily, He is nol 
bound by any limitation as to the forms of manifestation, 

‘or their negation. Many are the names of God anti 
_infinite the forms that lead us to know Him. In 

= —  so-ever name or form you desire to call Him, in that Ye 1 
* form and name you yill see Him.” a 


‘Likewise Sri Ekanath Maharaj (1533-1599), the Maha 
-rashtra saint led pilgrim parties to Pandarpur eost 
Singing all the way: — = ie aai 


PEA CCO. In Public Domain. Sri Sri Anandamayee Ashram Collection, Vararia 
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at qa aor gfir, 
mN ATA MAR PaT | 
at wat aÀ 11 
“Oh Rama! Oh Krishna! Oh Hari! Oh Govinda 


Infinite, Personification. of Bliss! Oh Sri Gov 
Teacher!” : sae 


la! Thou Birthless, 
inda, the World- 


In 1599 he foresaw his end, and taking his vi ae ae 
his way to the River Godavari. His last EE TES - 
people was : ; 


“Lord’s “Name is the, medicine for the disease o ihis 
age, and one should be kin@ to all. ` Govinda is in ae ore 


_ of the wniverse and those who see them differently are 
pitiable.” ; 


E Another saint of Maharashtra, Samartha Ramadas (1608- 
|!’ 1681), was the Guru (spiritual teacher) of Shivaji, the founder — 
' of the Maratha Empire, followed’ in the footsteps of Sri 
` Ekanath Maharaj, and went from place to place singing Lord’s 
Kirtan. A story goes that Samaratha Ramadas established 
| a temple dedicated to Sri Rama at a place called Chaphal to — 
|’ . which Shivaji had also contributed some funds. Once Ramadas- 
went with a Kirtan party to Shivaji’s fort at Satara and at 
the gate of the fort loudly said,:“Jai Jai Raghuvir Samartha 1? 
_ Hearing the voice of his Guru, and not being able to think 
_ What he should offer to him, he wrote down on a piece of 
_ paper that he was offering his entire kingdom to his Guru, ai 
gave that paper to Ramadas. On reading it Ramadas asked 
Shivaji what -he would do after giving away his kingdom, ~ 
Shivaji said, “I will serve you.’ Then Ramadas replied, “It — 
is your duty to rule the kingdom and look after the happi- ~ 
= Dess of your subjects”. Ramadas also narrated: to Shiva 


` story in the Ramayana how Sri Rama’s Guru Vasistha, gay ca 
| back the kingdom to Sri Rama and instructed him t ok’ 
_aiter the comforts of the. people. ; 


Among the contemporaries of Sri Ekanath and Sri Rama 


3 _ Das of Maharashtra, there were two notable saints in No! oe 
=~ thern India: (1) Bhakta Soor Dass, who was born blind ; aie 
_ 4 poor Brahmin family near Agra in 1535 Ac Dis andi (2). 
CCO. In Public Domain. Sri Sri Anandamayee Ashram Collection, Varan 
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Sant Tulsidas, the author of Ramayana, a well-known classicat 
work of Xindi. Soordas belonged to the cult of Sri Vallabha- 
charya (1479-1531 A. D.), that enjoined dedication of life to 
„the lotus feet of Lord Krishna. Ohe day, it is said, Soordas 
fell- into a well, and Sri Krishna appeard on the spot and ` 
saved him. From that day he attained Gnan (true knowledge), — 
and began to sing devotional songs in the temple of Sri ` 
_Krishana, aad used to describe the beauty of the deity. One ` 
day, it is said, in order to test his ability Vittalnath, the son — 
of Vallabhacharya, put only a garland on the deity. When © 
_ the blind Soordas was asked to describe the beauty of the — 
. deity ‘he sang’: A 
“See. Hari is naked——Wwithout dress. 
The garland on his naked body is indeed attractive. 
And it is very sweet to look at.” 


Soordas wrote Srimad Bhagavata in Vraja Bhasha. The — 
sweet lyrics of Soordas are full of Prema Bhakti (loving — 
__ devotion to the Lord), and are an abiding source of ever- | 
~ lasting joy to millions. For instance, he sang: 


“O ! Hari, I surrender completely at your Lotus Feet. 
Hail divine grace \~ 7 

It is due to your boundless grace 

The lame cross the hill ` 

The blind see and the deaf hear 

The dumb speak and the poor become King.” 


Ia the earlier century, Gujrat had produced a great saint | 
_ Poet, Narsi Mehta (1414-1480), whose songs and lyrics are | 
popular in Gujrat.- Of one of his famous songs, “Vaishnava | 
Janto” Mahatma Gandhi had observed: “That one song iS | 
enough to sustain me, even if I were to forget the Gita. 
Its English tendering by the Mahatma is as follows :— ji 
“God’s truest saint is he, 
Who holds others’ woe to be his own ; 
No pride hath he, he speaketh ill of none. 
w ordeik allike in honour, ; 
_ He ruleth well his speech, passions and tho 
Always speaks truth, EGE he and pas 


CCO. In Public Domain. Sri Sri Anandamayee Ashram Collection, Varanasi A a 


‘to earn his livelihood, and was always fond of the company ` 


` Stale chappathis (bread), further taunted him saying : 


_ Narsi to Goloka where Lord Krishna was having Maha-Ras. — 
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He is not cevetous. He loveth well the name of God. 
He knoweth well that God’s most. sacred shrine 

Ts man’s own body. Generous is he 

Free from cunning aud anger, a 
One such man brings purity around.” : 


Narsi Mehta was born in an orthodox Nagar Brahmin 
family of Junagarh. He was born mute, and also became ` 
an orphan at an early age, and was brought up by his grand- ` 
mother, Jayakuvari Bai, and his elder brother, Vamasidhar. 
The grand-mother took the mute child to various shrines and. 
saints for Divine help. One day she requested a-saint in the 
Hatakeshwar temple to bestow his grace on the helpless child. 
The saint asked Narsi to repeat, “Radhakrishna,” and Narsi 
repeated to the delight of his grand-mother, and there-after 
began to speak. He had, however, no aptitude, for studies 
or business, and even though he was married to Manek Bai 
at an early age, and had a son and a daughter, he never cared - 


of Sadhus (monks). His brother, Vamsidhar flourished in 
his business, and the latter’s wife, Durita Gauri, would often 1 
taunt Narsi by saying : “A washerman’s stone-slab is more {| 
useful than you are.” One day’ Narsi returned from the 1 
forest jaded and hungry, when Durita, while serving him with {| 


“aad A Ma, aaa Ata” 


“You are a Sadhu (saint) for singing Bhajans (songs in praise of God): ? 
and Bhim in eating. A Sadhu should go and find God.” è E 
So 


` Narsi felt deeply wounded, and left hometo wander in | 
in the forest. Therehe came across a dilapidated temple of į 
Lord Shiva, where he sat down ip meditation for seven days | 
and nights without food, drink and sleep. Pleased with his: } 
devotion, Lord: Shiva appeared before him and told him to | 
choose a boon. Narsi with folded hands spoke, “O Lord; 7 
I have no desires. - If you choose to bestow any boon, grant | 
me what is dearest to your heart.” Lord Shiva told him | 
that Lord Krishna was dearer to’him than all, and He took © 


Lord Shiva worshipped Lord Krishna, and requested Him to S 


a DA 
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` 


bestow His Grace on His devotee Narsi. Narsi begged Lord 
. Krishna to keep him at his feet for ever. Lord Krishna told 
him that he. should go back now and worship His image. 
Lord Krishna: gave His image to him and told him, “Theré is 
‘no difference between me and Shiva and the worship of Shiva | 
is also my worship.” : eS 
. Narsi thereafter returned home ecstatically singing bhajans 
with Kartals in his hands. Seeing him in the garb of a Sadhu, 
his’ brother Vomsidhar was furious at the indignity he 
brought to the prestige of the family, and Durita Gauri also 
‘spoke bitter words. But Narsi sang the praises of his sister- 
\ in-law thus :. i 
«Praise be to my brother’s wife, 
_ She spoke harshly to-me, 
Then, I, Narsi, lost all fear 
-And saw Krishna, Life of the World.” 


- Thereafter Narsi removed his family also from his bro- 

~ +ther’s protection, and his faith and devotion to God grew in 
" privation and distress. Divine aid came to him whenever 
_ he was in dire predicaments, e. g., at the time of the marriage — | 
_ -of his daughter and his son, when his father’s Sradh (annual. | 

obsequies) was preformed, and when the local chief called 

_ him to prove, the Grace of God, of which events man ; 
~ ballads, such as, ‘Samaldas Hundi’ are sung. ` 


Jn his deep devotion to God, Narsi transcended all limita- = 
_ tions of caste and sang his Bhajans in Harijan quarters with | 
the result that his caste-men became estranged, but he bore ` 
- them no ill will. He exhorted all to remember God always | 
and Sang :. ; ESR 


“In this world of men“ a 
Worship of God is ihe greatest bliss, 
= Nothing greater is there than this, even in: Heaven, 
ies ~ Men of Ged pray not for selfish salyation. 
_' They long to be born again, even here on this earth 
Ee That evermore they may serve their fellows 
bis And singing the praises of God . 
Meet with Him face to face ; 


s < CCO. In Public Domain. Sri Sri Anandamayee Ashram Collection, Varanasi - È 


“ 


. had spiritual experience (anubhuti), which is invariably the ; 
- Absolute is non-dual, that there is nothing beside Brahman, | 


Sankara’s system is “the paragon of all monistic systems.” | 


_ teaching you, you do net follow. The Selfis silent.” 
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He who hath truly praised God, 

Hath fulfilled the ends of his birth eke 
And happy is he ;° ; ‘ 
In the Sun of God’s presence is fullness of joy.” 


——(Trans. M. K. Gandhi) 


Narsi took all calamities as the blessings of the Lord. 
‘When his wife Manek Bai died, he sang: 
“Bhalu thayu, bhangi janjal 
Sukhe bhajisu, Sri Gopal.” 
«Jt is well, my anxieties ceased 
-J shall worship Sri Gopal at ease.” ` à ; 
Jagatguru (world teacher) Sri- Sankaracharya (788-820 
A.D.) was the greatest exponent of the system of Vedanta į. 
philosophy known as Advaita, the doctrine of non-duality. j 
The glory of this system is that it can stand the test of the 4 
most severe logic. Born in the remote Kerala, South India, | 
Sri Sankara too had had no preceptor (Guru) to initiate him, 1 
yet, while in his teens, he set forth for Varanasi after having 


supreme authority, to explain in terms. of logic that the 


at 


Sir, 


and all that is, is Brahman. .As observed by William Jones; 


During his short span: of life he wrote classi 


_ taries on ‘Upanishads’ and the ‘Bhagavad-Gita’, and wrote ge 


` Vedanta Sutras he writes that when Bahva was asked by | 


Baksita to expound the nature of Brabmaa he. kept salen 


= He prayed again, “Teach me, Sir.” The teacher kept silent, 


.and when pressed a second and a third time he said, “I am 
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Richest tributes have been paid by scholars of all'times and 
countries to Jagat-Guru Sri Sankaracharya. For instance, 
Dr. Rajendra Prasad, late President of India, observed : 


“The name of Sankara is name to conjure with not only. 
in India, but in.other parts of the world. We all admire 
the wonderful way in which, within a short span of 32 
years he managed not only to study almost all philosophy, 

_but also write a tremendous lot and tour all over the 
country from Kanykumari right upto Himalayas.” 


_ Sister Nivedita (Mlss Margaret Noble of America) writes : 


“Western people can hardly imagine a personality like 
of Sankaracharya, We contemplate with wonder and 
delight the devotion of Francis of Assissi, the intellect of 
Abelard, .the virile force and freedom of Martin Luther, 
and the political efficiency of Ignatius Loyala; but who 
Could imagine all these united in one person ?” : 
_ Monier Williams writes : 

= “The most trustworthy exponent of the Arya-Dharma 

was -the great teacher Sankara. „We must look to Sankara . 

Tather than to the legendary Vyasa, even though the latter “ 


~ bethe reputed author of the Vedanta Sutras.” 
_ Sir John Woodroff says g - 


“Others have written commentaries and books on Vedan- 
. ta Sutras and the Upanishads, but there is none who is | 
_ venerated as Sankara in all over the sacred land.” ; 
Colonel Jacob says : 


“It may be admitted that if the impossible task of ` 
reconciling the contradictions of the Upanishads and ren- | 
dering them to a harmonious and consistent whole is to be : 
ape at all, Sankara is about the only :one that could 


Rene Guenon (France) says : 


“Sankaracharya has deduced and developed more com- | 
pletely the essential contents of the Upanishads. His | 
authority can only-be questioned by those who are igno- | 
rant of the true spirit of the orthodox Hindu tradition and 


ie 
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whose opinion is consequently valueless. In a general 


way, therefore, it is his commentary that we s 
in preference to others.” ‘ pie 


Dr. Paul Deussen, Germany, says : 
“The conclusion is that the Jiva being neith 
A, nel | he. er apart 
a different being, nor a variation of Brahman, mei be the 
Paramatman fully and totally himself, a conclusion made 
equally by the Vedantin Sankar. 


a, by the Platoni i 
and the Kantian Schopenhauer. But ‘Sanita ieee 
clusions goes perhaps further than: of any. of them.’ 


Justice Sir P. Satyanarayana Row says : 


“Sri Jagadguru Adi Sankaracharya gave a new orienta- 
tion and infused fresh blood into Hinduism and atonal 
the tide of the rapid spread of Buddhism in India. He 
established Advaita or Vedantic system of philosophy with 
which his name is always associated. He was the first, so. | 
far as tradition goes, to establish mutts for the propaga- 
tion of this philosophy and reclamation of Hinduisme 
Prof. K. A. Nilakanta Sastrisays: Rx . i 

“He organised the ascetic order of Hinduism on the 
model of the Buddhist order and founded a number of — 
Maths in different parts of India, the best knowa being 
those at Sringeri, Dwarka, Badrinath, Puri and Kanchi. — 
His philosophy which traces all apparent multiplicity and ` 
difference to “illusion (Maya) is indeed derived from the — 
Upanishads.” i ote ae 
As observed by Dr. K. M- Munshi : : 

$ 


_ “I.have always stood in awesome admiration at the life 

“and achievements of Sankara Bhagavatpada. In a short — 

span of 32 years, he performed the miracle of driving out — 

f decadent Buddhism and purifying and. co-ordinating the 
7 different cults; of re-establishing Hinduism on a firm basis; 
of laying the foundation of a country-wide organisation of 
Sanyas ashrams with Peethas at their heads. ae 


“A poet, a teacher, a reformer, a philosopher with 
unique “intellectual profundity, a yogi of miraculous — 


} 
} 
í 
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powers, he beeame unrivalled among men........ To him 
we. owe the vitality which unified different religious. 
schools and established. the supremacy of Vairagya and ~ 
Bhakti.” : 


As the common man is always in need of a personal God, 
the cult of Bhakti (devotion) founded by the Alvars (the 
Vaishnav mystics) and the Nayanamars (the Shiva mystics) of - 
South India was expounded as a philosophy called Visistadvaita 
by Sri Ramanujacharya in the twelfth century A. D., and later 
. as Dvaita-Vedanta by Sri Madhavacharya (1197-1276 A. D.) 
and as Suddhadvaita by Sri Vallabhacharya (1479-1531 A. D.) 
| These schools of thought postulated Pluralistic Realism. 
' According to Sri Ramanuja, Goll is both the efficient and 
| material cause of all worldly phenomena. God, man and 
i nature were identical, like fire and its sparks, but remained. 
| separate, -the sparks ever seeking the Eternal flame by love. 
‘and devotion. Maya. is the wonder-working power of the 
| Lord, and man is bound by Avidya (ignorance) and Karma 
| (action). Everything emanates from the Lord, the Non-dual 
< Reality, like sparks from a flame, and partakes of His Nature. 
| The jiva (soul) as a spark is also a manifestation of the Divine, 
| but is enveloped by Avidya or ignorance. While treading the 
| path of God, one should rid oneself of all ego and sense of 
possession by a complete dedication of mind, body and wealth | 
(a, FA, 37), and even the idea of self should be surrendered 


| 

| to the Lord. 

|. As the Mundaka Upanishad says:— 
a 

{ 


“That is That, the truth of things; as from one highly 
kindled fire thousands of different sparks are born and all 

` have the same forny of life, so, O fair son, from the Immu- 
table manifold becomings are born, and even into that they 
yo depart? SE. ae 
(Trans. by Sri Aurobindo.) — 


Like Sri Sankaracharya, Sri. Vallabhacharya (1479-1531 
| A.D.) had learnt all the scrigtures before his 11th year when 
his father died. Thereafter he travelled South to Vijayanagar 
which was ruled’ by a patorn of learning, Krishna Dev Raja, 


i 
i 
$ 


Ruth, 
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who honoured Vallabha with riches and called him “Maha- 
Prabhu.” When he was about 14 years old he engaged himself 
in writing commentaries on Brahma Sutra and Srimad 
Bhagavata. In 1500 A. D. Vallabha had a vision in. which 
Lord Krishna directed him to visit Govardhan Hill by the 
name of Devadamana, also known as Srinathji, where an idol 
of Srinathji was to be found. Vallabha then went to the hill, 
and he found the image corresponding to the vision which he q 
had seen in his dream.. Looking at the beautiful idol he 
became ecstatic and sang: 


Aqua wey ATT | 
“Everything relating to the Lord of Mathura is sweet.” 


The idol was installed in a small temple built at Giriraj. 
Later on, a rich merchant named Pooranmall. was asked by ~— 
Goverdhannathji to build a big temple for him. The building 
took as many. as twenty years, and when it was completed, 
the image was installed there by Vallabha himself. ; 


In his works, Bhagavata-Tikasubodhini, Siddhanta-rahasya = 
and Anubhasya, Vallabha offers a theistic interpretation of 
Vedanta. In his view the whole world is real and is subtly 

` Brahman. The individual souls and the inanimate world aro 
-in essence one with Brahman. The ultimate path for salva- . 
tion is that of Bhakti. According to the doctrine taught by 
Vallabha, to achieve self-realisation it is not necessary for one 
to leave the world and become a monk. Lord Krishna asa° 
` child was the main object of worship. His worship:consisted -| 
_ Of several acts of performance every day in the prescribed 
order of ceremonies. These begin with the ringing of the 
_ bell in the morning and-end with putting the Lord to bed at 
night. The devotees are initiated into this cult by the per- 
formance of two rites: one is Sharana mantropadesh and the as 
_ Other is Atma Nivedan. The first gives the devotee the status 
_ Of a Vaishnava, and the second confers upon him the status 
: of an Adhikari entitled to pursue the path of service and — 
_ “£Votion. At the performance. of- the first rite, the mantra 
_ Which is repeated in the ears of thé devotee is “Shree Krishua 
‘aranam Mamak’ and on the occasion a ‘tulsi Kanthi is 


; 
a 
a 
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put around the neck of the devotee. At the second initiation, 
a religious formula is repeated. the effect of which is that the 
devotee treats himself and all his properties as belonging to 
Lord Krishna. ; 
According. to Sri Vallabha’s Sudhadvaita, or pure non-. 

dualism, by Bhakti the devotee obtains Pushti (divine grace). 
Mahapushti, or the highest grace, is that which removes great 
obstacles and conduces to the attainment of God Himself. 
This Pushtibhakti, according to Vallabha’s cult known as 
Pushtimarg, is of four kinds : (1) Pravaha-Pustibhakti, (2) 
\ Maryada-Pustibhakti, (3) Pusti-Pustibhakti and (4) Sudha-Pusti- 
= bhakti. The first is the path of those who while engaged in 
/ aworldly life with its me and mine, do acts calculated to 
- bring about the attainment of God. The second is of those — 
| who, withdrawing their minds from wordly enjoyments, devote — 
themselves to God by hearing His praise and listening to — 
{discourses about Him: The third is of those who already 
| enjoyed God’s grace and are made competent to acquire — 
i knowledge useful for adoration and thus come to know all ` 
= about the ways of'God. The fourth is of those who through — 
į mere love devote themselves to the singing and praising of | 
' God as if it were a haunting passion. 


:. In his 52nd year, on 3rd of Asad, 1531 A. D. Vallabha — 
'. alled_his two sons and enjoined them to devote themselves to — 
_ the service of God. Then he went to the holy river Ganga ~ 
~ and took the-sacred water in his hands. A bright fame | 
‘= arose from his body and left to meet the greater glow of 
Lord Krishna.  - gi: 


| _ 10 1539 A. D. Akbar issued a firmen granting land in ~ 
< Mauza of Jatipura to Vallabha’s son, Gosain Vithaluathji, — 
| for the temple of Goverdhannathji. When Aurangzeb came — 
on the throne, the Hindu temples were exposed to risk and — 
danger of his intolerant and bigoted activities. Col. Tod 10 
ite first volume of his ‘Anuals of Rajasthan’ at p. 451 says — 
“When Aurangzeb pioscribed Kanaya and rendered bis ~ 
shrines impure throughout Vriji, Rana Raj Singh offered” 
the heads’of one hundred thousand Rajpoots for his servicts” 


“ts 
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and the god was conducted by the route of Kotah and 
Rampoora to Mewar. An omen decided the spot of -his 
future residence. As he journeyed to gain the capital of 
the .Sessodias, the chariot-wheel sunk deep into the earth 
and defied extrication; upon which the Sookuni (angur) 
interpreted the pleasure of the deity that he desired to 
dwell there. This circumstance occurred at. an inconsider- i 
able village called Siarh, in the fief of Dailwara, one of — 
the-sixteen nobles of Mewar. Rejoiced at this decided 
manifestation of favour, the chief hastened to make a 
perpetual gift of the village and its lands which was 
speedily confirmed by the patent of the Rana. Nathji 
(the god) was removed fròm his car, and in due time a 
temple was erected for his reception, when the hamlet of 
Siarh became the town of ‘Nathdwara. This happened 
about 1671 A. D.” 


Chaitanya Maha-Prabhu of Bengal (1486-1533 A.D.) was a 
contemporary of Vallabhacharya, and like him another God- 
intoxicated Bhakta (devotee) of Lord Krishna. 


There is a well-known historical story of reformation 
brought about in the nature of two notorious characters, 
named Jagai and Madhai, in the time of Sri Chaitanya 
Mahaprabhu. As Sri Chaitanya was opposed to the ritualistic 
creed of the day and preached a faith of pure love of God . 
and abolition of caste distinctions, he and his disciples were 
persecuted by the people of Navdwipa headed by the two 
Tuffian brothers. Sri Chaitanya at last resolved to conquer 

. them, and sent a Kirtan party (singing hymns)-of his dis- 
ciples headed by Nityananda to meet the said ruffians, who 
came down upon them with cudgels brick-bats. Nityananda, 
though severely wounded, persisted in approaching them with — 
open arms, singing the name of Lord Krishna. This had the 
desired effect, for the two brothers at last yielded to the 

_ Sway of love, and soon came to be known amongst the most 

» Zalous followers of Sri Chaitanya Mahaprabhu. 


© _ Like Sri Chaitanya Mahaprabhu of Bengal, the lives of 
_ Sti Madhavacharya, Sri Andal and the Alwars, especially Sri 
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Nammalvar of South India and Mirabai, the Rajput princess, 
who gave up her princely life and family, and braved many ` 
tortures, furnish classicial examples ol bridal „mysticism. 
In the devotional literature of the various religions, be it 
Christianity, Islam or Hinduism, God is symbolised as the 


only ‘He’ and all the jivas (souls) are only ‘Shes.’ In the 
Lord, Bridegroom, has entered 


into my soul.....:I have known the loveliness of His Beauty.” 
Catherine of Siena (1347 A. D.) dedicated herself as Bride 
to Jesus, and had a vision of her mystical marriage with 
Christ. The Sufi mystics similarly use bridal symbology. As 
Abdulla Ansari says : ž 
«Know that when thou learnest to lose thyself, 
Thou wilt reach the Beloved.” =” . ; 
Similarly, Mirabai (1415-1481 A. D.) sang that she would a 


marry none but «Girdhar Gopal’, another name of Lord 
at converted the bed 


into a bed of roses and the cobra into 2 flower- 
i 


. of nails 
garland. : 
i Likewise about the 6th or 7th century A.D., there lived 

- in Srivilliputtur in Ramnad District a pious devotee of the 
Lord, named “Vishnu Chitta” who later came to be known as 
Periya Alvar. He had developed a deep devotion to God in ~ 


| Vatsalya Bhava, the type of love a mother has~for her — 


Y 
r 
t 
: 
child, and was blessed by ihe Lord in finding @ female child — 
jn his Tulasi grove just as King Janak had found Sita, the — 
consort of Lord Rama in the Treta Yuga. He called the — 
. child ‘Goda’, gift of Mother earth, and as the child grew : 
up, she sang and enacted the Gopi Lilas of Bindravan in the — 

Ashram of Periya Alvar, and ultimately she decked herself — 

with flowers and walked in a bridal procession with measured 

steps into the temple of her beloved Lord Ranganatha, and to 

the amazement of all was absorbed into the Lord. She was É 
thereafter known as Ranganayaki or Sri Andal. She mergea 

herself into the void as.miraculously as ‘the had appeared — 
from nowhere. Every Sri Vaishnava shrine holds an annual 

celebration “Andal Kalyanam.” ee oa 

The Divine Lord Krishna, according to Srimad Bhagti 
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vat, sported with the Gopis. But while describing his Lilas .- 
(sports), it is recorded by Suka that Lord Krishna left Gokul” 
and Brindavan for good in his eleventh year. With refer- - 
ence to Lord Krishna, the gopis say in the Gopika Gita: ` 
“You are not Gopika’s son but you are the antaryami 
dtik (All-knowing pervador) in all.” be 


According to Krishnopanishad the Rishis (sages) of Dan- 
daka forest were so much attracted by the beauty of Sri 
Rama inthe Treta Yuga that they prayed to Him for the 
enjoyment of His beauty. Hence, Sri Rama came down as 
Sri Krishna, and the Rishis were born as Gopis in the Bind- 

_avan. 

Srimad Bhagavate records two instances of boy saints : 
(1) Prahlad, and (2) Dhruva (Skandha VIII, Ch. 8-12). 
Prahlad was the son of Hiranya Kashipu, King of Daityas 
(Demons). Against his father’s injunction that he as the 
King of Daityas was entitled to .allthe worship, Prahlad 
was a great devotce of the Lord. Day and night he took 
the name of Lord Krishna or Hari, another: name of Lord 

“ Vishnu, and survived all kinds of ordeals of fire and water, © 
etc., that were ordained for him by his own father, who 
failed inall his attempts to dissuade him from his devotion 
toward tife Lord. It was the prayer of Prahlad that rendered 

cool the burning oil when it was poured on iis head. 


The other boy-saint Dhruva was the son of King Utta- 
napada, who had two wives. Dhruva, the son of the less 
- favoured wife, while a little boy, was sitting on the throne 

in his -father’s Jap one day, when the more favoured 
“queen appeared and chided Dhruva for his audacity, and 
got him to come down, placing her own-son on the throne. 

Dhruva went away weeping and enquired of his mother how a — 
man could come by a throne. On being told that it could 


in quest of God, and began his devotions in the hope of © 


Meditation, the Lord appeared before him and asked him to 
Solicita boon, the love of the Lord had taken such a firm 
hold of his heart, ‘that he was taken by surprise, and on 
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obtaining a kingdom. When at length after years ofdeep 5 
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being reminded why he had. begun his devotions, what 
the child devotee said was as follows :— : 

ex Tarren THEA ss 

| a aay Bt Tile TAT 

| ara fafaa faa wt 

efaa padisin at a aÈ N 

i “True, my Lord, I began witha desire for kingly position, but — 
l now that I have got Thee that art unrevealed. even unto the best 


of devotees, I-seek no boon. I am blessed, O my Lord, I have © 
Kone pent upon a most precious jewel, while looking upon mere — 
nsel, : ; 


| - ti 
| -Tn the thirteenth century A. D. Maharashtra gave birth Y 
to Jnandev or Jnaneswar (1275-1297) who stands foremost 
among the mystics, philosophers and poets of Maharashtra. 
He left to posterity two immortal works : Jnaneshwari and — 
Amritanubhav. The former was an elaborate. commentary — 
| on the Bhagavad-Gita, and was composed in 1290 A. D. 
; It was re-edited three centuries later by Ekanath, who ` 
. Said he was commissioned by Jnandev to do so. R, 


_ Vittalpant, the father of Jnandev- had sometime after | 
his marriage become an ascetic. He went to Kashi and got | 
Diksha (initiation) from his Guru Ramanand. It so hap- | 
pened that at one time in his wanderings Ramanand | 

happened to visit a temple in the village to which Vittal- 
pant belonged and his wife Rukmabai offered her obeisance _ 
to him, and he blessed her with progeny. Ramabai showed | 
a flicker of smile at such a blessing. Ramanand enquired | 
of her the cause of her smile, and was informed by her how ` 
` her husband had become an ascetic. On his return to Kashi 
Ramanand came to know that Vittalpant was husband of | 
Rukmabai, and reprimanded him for taking to ascetic life 
pre-maturely. At the behest of his Guru, Vittalpant re 
joined his wife, and began to lead a family life, and was 
blest with three sons anda daughter. Society abhorred at a. 
quandom Sanyasi Vittalpant lead a family life with chil- 
ort and they were ostracisad by.their relations and society. 
my en the parents consulted the Pundits of Alandi for pet 
ormance of Sumskara of thread ceremony, they gave their 
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opinion that the scriptures prohibit Samskaras to children 

born to a quandom Sanyasi, and that for better Opinion they 

may consult the scholars of Paithan. Undaunted, Jnandev - 
and his brother Nivrithi pleaded their cause before the learned 

men of Paithan. Someone among them taunted the boys 

with derision at such fine names like Nivrithi and Jnan, ` 
and that such names can easily be given to a buffalo. 

Jnandev called a passing buffalo and at his request the 

buffalo recited Vedas to the astonishment of the learned 
assembly. They. thought the boys were extraordinary and 

ordinary rules do not apply to them and gave them per- 

mission to have Samskaras. ; 


Once Jnnandev .and his brothers and sister were seated 
on a wall and Jnandev foresaw Changadev, a reputed yogi 
coming to him riding on a tiger. He went to receive him 
riding on the wall. Changdev offered his obeisances to 
Jnandev. Jnandev sang to him his upadesa - (teaching) of 


Atma Tatva (Essence. of Self) in a work called Changdey 


Prasanii. 


In his address to the International Congress of the His- 
tory of Religions, held at Marburg University, West Germany, 
in September 1960, on ‘The Message of Saint Thayumanavar,’ 
Sri K. Ramachandra, Editor, Religious Digest’* records — 
two -incidents from the early life of the great eigthteenth 
century Tamil saint and ‘poet as follows :— js 


“He was born at Trichinopoly, South India, during the 


“There are two incidents in the early life of Thayuma- 
navar, which are worthy of special mention here. One 
day the King presented him a silk shawl richly embroi- 


- dered in gold. As Thayumanavar got out of the palace 
gate with the shawl in his hand, ’he saw a beggar woman _ 


* Quarterly Journal published from Jayanthipura, Talangama, Ceylon. Ta 


` ; : z > ae 
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. shivering in the cold. He passed the shawl to her say- 
ing, “Mother, you need this more than I ; please accept 

this.” When the King came to know what had happened . 
to the shawl given by him, he felt hurt, and demanded ` 
an explanation. The following dialogue is recorded by — 
‘one of the biographers of the Saint’s life :— A 


King ; “Swami, The fine shawl I gave you. was for your | 
own use, and why have you presented it to an unworthy | 
old woman of low caste ?” ; i 


Sas Thayumanavar : “J saw no caste nor any ugly old age, 
but the image of the Universal Mother ! The shawl has — 
gone back to Her to whom it belongs.” 


‘The King acknowledged his ignorance and bowed to 
the Sage of equal vision and went away.- But from that | 
day, he gave food and clothes to the poor.... 


‘The -other incident took place after the King’s death — 
in 1731. The widowed Queen, Minakshi, had taken 
charge of the government.......... One night when he 
was alone she entered his apartment, and’ made love to 
him. She offered him her heart and her throne. The saint | 
remained calm but respectful. He explained that he had — 
no need for human love as he loved only- the Divine in 
his own heart........ Not daunted by the rebuff, the Queen 
proceeded to take steps to subdue the young rebel, but 
the holy man escaped to the adjoining kingdom to con- 
tinue his religious life. Mee ¢ 
‘Thayumanavar reached the State of Ramnad safe .and 
carried on his spiritual practices in a garden provided 
by the ruler of that place. His experiences there remind 
us of certain events in the life of Prophet Elijah: Earn- 
ing the royal displeasure, particularly that of the master- 
ful Queen of Isracal, who had become a deadly encmy 
to all that for which Elijah stood, all seemed lost to him. 
There’ was no rain for months and severe famine ensued, ` 
and Elijah “went on his knees” to God to save the people < 
' This is exactly what took place at Ramnad when Thayu- 

Manavar arrived there. The whole area presented the 

appearance of an arid desert, having not seen. rain ‘for 
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a year, and peoplé were found dying of starvation. 
Out of compassion for the suffering humanity, the saint 
looked up at the heavens with raised -hands, and sang a 
hymn specially for the occasion, praising Lord Siva and the 
religion that goes by His name, and ending with the 
words, ‘“Ye clouds, pour forth in torrents on the parched 
earth.” The response was prompt and in plenty.’ =i 


In an oft-quoted poem, -Saint Thayumanavar, says that it 
is not difficult to gain mastery over the wild beasts and 
poisonous reptiles;.to practise alchemy, to move about un- 
seen on earth, walk on water, sit on fire, or enter into an- 


other’s body. to remain perpetually youthful, or to hold sway - 


over the gods, but that it is hard indeed to-control. the mind 
and keep it unmoved and still. : 


_ The learned author of ‘The Reality of Religion’ (Pub. Ganesh 
"& Co. Ltd., Madras), Sri J. M. Shapoorjee, traces the history. 
of a Dargah known as ‘Shah Daraz’ founded in District 
Khairpur, Sind, by a Sufi saint, Sai Sachal (1739-1826). He 


_ writes: “How truly the Masters of Shah Daraz discarded . 


differences between castes and creeds is proved not only by 
the equality of the affection they showered on members of all 
communities, but even more by the fact that Sai Sakhi, who 
was born a Muslim, conferred his spiritual mantle on Sai 


Giani, who was born a Hindu.” A few facts about the — 


> initiation of Sai Giani recorded by the learned author will be 
found of interest, and may be quoted here :— 


“Baba Sai Tirthdas‘Giani was born on 18th of Sep- 
tember, 1890, at Hyderabad (Sind)..:.He went to England 
for higher studies. After being called to the Bar (Gray’s 


inn) in 1912, he returned home from England in 1914. — 
The Bhaiband community, to which he belonged, consists - 
of flourishing businessmen, who have conneections all over — 


the world. Sai Giani was one of the first members of the 


community to be educated highly, and the first to. become — 
a Barrister. This was considered a great achievement. He — 
: was much loved in his community, and had a wide circle 


Weg eed Petry. « 4 s. 
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of friends. Ele was a member of the Masonic Lodge, — 


and was elected as a member of the Municipal Council. 
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become a Collector. Sai Sakhi told him that*instead of 
making him a Collector of only one district, he would 
make him the Collector of the entire world (seen and 
unseen). : 


‘Curiously, enough, the youth accepted. this astounding 
offer on the spot. The next day he cHanged his attire, 
applied ashes to his body, and decided to stay onat 
Shah Daraz. At that time lie had a fifteen month old child. 
His mother and wife tried hard to dissuade him from the 
path he had chosen, and to induce him to take-up some 
work. He did not pay heed to their pleadings. When 
they approached Sai Sakhi, they were allowed to take him 
‘home. However, he returned again. and again to his 
beloved Master, and would stay with him for a few months 
at atime. Sometimes he would stay in a temple of Lord 
Shiva, which was erected in the Shah Darag estate by Sai 
Sakhi, though a Muslim........ 


‘On one occasion when Sai Giani stayed for a long time 
at Shah Daraz, leaving his wife, child and parents at 
Hyderabad, they were afraid that he might renounce the — 
world, and his wife came to fetch him. When she was with 
Sai Giani in his cottage, and they. were talking about 
getting a water melon, Sai Sakhi Suddenly entered, bring- 
ing one of them. They-were astonished at this coinci- 
dence. While Speaking to them, Sai Sakhi said that 
though people usually carry one melon in one hand, he 


k! i = 
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enabled them to carry two. He signified that while people 
generally thought they could not enjoy both worldly and 
spiritual pleasures at the same time, he enabled them to 
do so. There was, therefore, no objection to her taking 

-~ his disciple home with her....:.... 


_ ‘In 1923, Sai Giani attained enlightenment at Shah Daraz, 

in token of which Sai Sakhi gave him his sandals (morzi) . . 
-.-.That was the last occasion on which Sai Giani was - 

with his Master at Shah Daraz. In 1925 he received a 

eee, giving him the sad news that Sai Sakhi had left / 
is body.’ : : 


Of miracles. and prophesies the learned writer says: 


“In the modern world, miracles, like all Super-natural ^ 
phenomena, are said to be figments of the imagination. ; 
One who comes in contact with a Perfect Master, how- Fi 


ever, soon sees the wonderful powers he possesses. The 
Perfect Master does not use these powers at random. For : 
one thing, he does not like to interfere with the laws of 
nature, which include the Law of Karma. For another, - | 
- _ he does not wish people to be enticed to the spiritual path 
by dazzling them with miracles, etc. Two occasions on ` 
which he utilizes his power are :— ~ 
(1) when he is moved by compassion, and : 
(2) when he considers it proper to strengthen the 
faith of a disciple. : eS eee 
__. “In these circumstances, a mere word from his mouth 
is enough to do most wonderful things. a Seas 
‘Similarly with regard to prophecies, it must be borne 
in mind that in Mother Nature’s scheme of things, except 
in rare instances, the future is kept secret from man. A 
. Perfect Master, therefore, does not go about parading his 
- knowledge of the future. When, however, he considers it 
necessary to speak about something which is to take place, 
he .does so with confidence and dispassion, just as we 
speak about a routine event which occurred yesterday.” 


‘The popular mind associates miracles with sainthood. 
Quite often the agnostics and the materialists say, “Show 
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us the miracles that are attributcd to Christ and other saints, 
and we shall also believe in the claims made for spirituality 
or spiritualism.’ Sri J. Krishnamurti once said in reply toa 
similar- question, “Miracles are happening all round us all - 
the 24 hours. Only we have no eyes to see Y’ Indeed, to 
any. close observer of life, who hasia little faith and is an 
honest seeker-after-Truth, the hidden hand of God becomes 
too obvious to’ require any proof on the authority of others. 
The Sad-Gurus (Divine Teachers) do not asa rule reveal their 
identity by showing miracles, as people are. more interested 

- in exploiting their powers than deriving any benefit from 
their teachings. But to the deserving they do reveal them- . 
selves unsought, and that is their Kripa (grace)... How many 
among the contemporaries of Lord Sri Rama or Sri Krishna, — 
were fully aware of their divinity? The Avatars (Divine 
Incarnations) when they come down to earth play. their 
allotted part to perfection, and it is indeed a great privilege 
for one to know the prophet. : 


The manifestation of Siddhis or supcernormal powers is 

. considered a hindrance to spiritual progress by all great :; 
teachers who warn the aspirant against being-taken in by 
these powers. For instance, Lord Buddha showed his con- — 
tempt of miracle mongering in the following episode: . $ 


One day Lord Buddha and some of his disciples were held — 
up in-the journey by a river in flood. While they stood — 
watching the river, a Sanyasi (ascetic) approached. He had — 
acquired by the practice of severe austerities the power of — 
walking upon water, and he crossed the river as easily as if, 
he were crossing a road, while Buddha and his disciples — 
Stood helpless on the bank. E 


~ Impressed by what they had seen, the disciples turned to 
the Enlightened One, and said, “You. have often told us, O — 
. Master, that asceticism has very little worth. Now what — 
value would you assign to the tapas (penance) of «i» hermit — 
who has just crossed the river?” The Buddha smiled and - 
said, “I shall tell you in a few moments.” Presently a boat 
came into view and the Buddha hailed the boatman. When — 
he was asked what he would -charge for ferrying the party — 
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across the river, the boatman said he would take five coppers. 
The Buddha gently turned toward his disciples and said, 
«My friends, you had asked about the value of that hermit’s 
austerities. Iam now in a position to answer you. The value 
is five coppers.” : : 


The divine mind is creative, so-much so that there is no 
difference between ‘thinking’ and ‘being.’ In the words of | 
Sri Aurobindo, “‘The logic of the Infinite is the magic of | 
the finite.” “A , Jivanmukta ora Bhakta (devotee) who has — 
realised the Atma or Brahman, and has become one with 
Bhagavan (Lord of the universe), has no doubt at his com- 
mand all the omniscience and omnipotence of God, but that 
is just the very reason why he does not give a demonstration 
of his divinity by showing off miracles, because when a person 
attains godhood he realises as Sri Ramakrishna Paramhans 
very often observed: “O Mother, I am the machine and Thou - | 
‘art the operator ; I am the chariot and Thou art the Driver. 


ee! ee 


All the saints vouch the same truth, and are, therefore, abso- 
lutely resigned to the will of God. Their motto ís : | 
wat gaa vir A, faa aA war gz ul 
“Tam resigned to whatever ye has ordained.” - ; miley 
! 

i 


` Says Sant Tulsi Das : 
gai au naaar I fre agma | ) 
miq a wit ai t agaaa aa NN ae 
“According as it is ordained, so the circumstantial help one gets. 
What is pre-ordained does not come to man, but the man Is drawn | 
to his Destiny.” ` : 
_ Asexplained by Christopher. Humphreys in his work, 
“Karma and Rebirth” (P. 38)*: a, 


“The innumerable stories of people who, by an amaz- 
_ ing series of events, are drawn to a particular place or 
away from it at the moment when a terrible event takes 

` place are not in the least “accidents.” For some reason, 


RRR SEN o er E He moana eet 
*The Wisdom of the East Series, John Murray, Albemarle Street, 
W. London. see : is 


a 


- 
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which nought but a Master could trace, that person was 
‘meant’, or was not ‘meant’, to be killed when the bomb 
fell, or whatever the event might be. Taking the matter 
on a larger scale, it may be that a man who is incarnated 
into a particular family or race at a particular time was 
guided there by his Karma, under the laws of affinity, in 
order that he might be subject to the working out of 
national Karma, whether of war or earthquake or a period 
of prosperity.” Mee: 


_ As Epictetus said, “True instruction is this: to learn to 
wish that each thing should come to pass as it does. And 
how does it come to pass? As the Disposer has disposed it.” - 


THAT Ht SAR wT eg, agt Se, aay SVT 
RRA agaa, sare st fara Be BT 


“The drama that has been ordained by Him shall be enacted, and 


cted without fail; you may make a thousand and one endeavours : 
but it shall not change even a wee little bit.” ` : 


As observed by an illumined-one, Sree Sree Anandamayee 
Ma: 


“The divine law is that whateyer good or bad Karma you .~ 
do in life, you.have to suffer its corresponding effects—— 
good or bad——in the next birth. For everybody there is 

-a pre-ordination in regard to life, death, etc. according to 
~ one’s previous Karina, and whatever has been pre-ordained | 
for one under the divine dispensation must come to pass. 
On our earthly plane the body is created for suffering, and 
. one has got to endure one’s Karmic effects. There is no 
escape from Karma so. long as one has not realised God. 
On the way to Self-realisation. there comes a certain stage 
when one has no longer to suffer from one’s pre-ordained 
Karmic effects. Just as after the electric fan has been . 
Switched off, the fan continues to ‘move a little bit for some- 
time before coming to a Stop, in exactly the same way a 
Jivanmukta (Free while living) Gfter attaining -Self-reali- 
sation also continues to suffer nominally from pre-ordained 
Karmic effects, as, in fact, he is not affected thereby. For 
a Jivanmukta it is also possible . that all his pre-ordained 
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Karmic effects may be entirely wiped off, as, indeed, every- 
thing is possible under divine dispensation.” : 

_ The following conversation that took place on 24-5-1958 
in Her Ranchi Ashram, as reported by Professor B. Ganguli,* 
will be found:to be highly illuminating and instructive :— 


“Question : In the atomic age the world with all its 
Creatures will be destroyed by.war. Is it possible to save 
it by spiritual means? 

‘Mataji : Whatever is to happen will happen. Why 
worry about it? He who does everything will do the 
meedful. You are also ove of His manifestations, and 


are able to concern yourself with this kind of thing. But 


how much can you effect by your concern ? 
‘Question : Will there be war again? Atomic war ? 


‘Mataji : To try-and get information about the future 

_ from this body is futile. God does not allow the ordinary 

person to know all about the future, because it would 

harm him. He gives knowledge and understanding accord- 

ing to His own measure. Thus you will get to know 
exactly as much as is necessary for you. 


‘Question : Why was Arjuna frightened when he hada. 


vision of the Lord’s Universal Form ? 


‘Mataji : The Lord Himself_granted Arjuna, divine sight 
to make the vision possible for him. He gave him the 
power to see as much as was necessary for Arjuna. But 
Arjuna did not.have the vision of the Self (Atma darsana) 
and therefore he was afraid. God is of infinite forms 
and there are infinite visions of Him. 


‘Question : If God is the fountain of goodness, why 
Should there be so much fighting, cruelty andsin? - 


‘Mataji: He is goodness as well as evil. He is every- 
thing. He Himself stages a play with Himself. What- 
ever is necessary in order that His Play may be accom. 
Plished to the full, that He does. ; 


SR MC Oat VA e S p 
* (Vide Ananda Varta, Varanasi Vol. X, No. 3, P. 143 & Vol. XI, 


No.1, P. 4). 


CCO. In Public Domain. Sri Sri Anåndamayee Ashram Collection, Varanasi 


. _ Digitization by eGangotri and Sarayu Trust. Funding by MoE-IKS 
18 GOAL OF IMMORTALITY 


‘Question :-In the Bhagavad Gita Sri Krishna says: 
«Whenever there is decay of rightcousness, O Bharata, . 
and there is the exaltation of unrighteousness then I my- 

i self come forth.” Why then, although in our age there 
is decay of righteousness, should there be no Advent of 


the Lord.? l Ts A 
‘Mataji : God spoke-the truth. He has certainly come. 
Those who can see are seeing.’ ay ; 


‘Question : For so many days learned: professors have 
-discussed philosophy with: you. This time, we villagers - 
should .like to receive some counsel from Mataji. 


‘Mataji : A very. clever child indeed are youl.........6+ If 


can you find Her. In order to arrive at that state of self- 
surrender, you may also have recourse to the Yoga of 
practice.” - : l 4 
Similarly, the Mahabharata (Anu-Gita, Ch. 54) says : 
“Many, the types of wombs through which I pass, 
Moving for. ever through the Universe, 
To guard from harm or re-establish Dharma. 
` Time and again I strengthen Dharma’s Bridge. 
Whene’er Forces of Darkness weaken. it. 
For helping on of all, €en: animals, 
_. Who also are my progeny and Myself, ae 
$ _ I take on form of even bird and beast.” =- - i 
» In Public Domatn. Sri Sri Anandamayee Ashram Collection, Varanasi : 
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To the same effect. Lord Buddha says : 


“In due time another Buddha will arise. He will be 
known as Maitreya (which means ‘he whose nature is | 
kindness’)....... 2... After the death of each Buddha, 
his religion flourishes for a time, then decays, and is at | 
last completely forgotten. until a new Buddha appears, ! 
who again. preaches the lost truth of Dharma.” 


So also Lord Jesus says in the Bible : 


“I will come again and receive you upto Myself, that 
where I am, ye may be also.” = . : 
It is high time in this age of modern science that all 
religions should ‘accept and recognise that there is a conti- 
nuity of divine revelation, which has not stopped, and that 
with each major advance of human consciousness there is — 
divine response in the form of a new spiritual revelation 
-based on the past, but looking toward the future. 


As a matter of fact, ifone has the good fortune: of closely 
observing the life of a Jivanmukta or Siddha (the perfect 
being), one would be bewildered to find that miracles are 
Surely happening all around such divine beings all the 24 
hours, that the entire atmosphere round them becomes charged | 
with spirituality, but they never take the credit for those .- 
miracles, and often make things so appear that credit goes 
to some other source. With them silence -is more eloquent 
than speech. In fact, their very presence proves to us the - 
truth of the saying, ‘When the pupil is ready, the Teacher — 
appears.’ : ". eae ` 

Says the ‘Dhammapada’: EES l 

‘“He who is patient like the earth, firm like Indra’s 
boli, like a lake free of mud——for him there is 'no round _ 
of births and deaths.” ate 

“Calm in thought,.calmvin speech, calm in action ishe 
who has obtained freedom through true knowledge. He 
has become tranquil. He is full of repose. Bs Ae 

In the words of Yogi Shuddhananda Bharati : |e 

“Blessed are they that live in tune with the Pure ; 

Divine ; Se . i E 
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For His will shall fulfil in them. 
Blessed are they that surrender their ego ; 
For theirs is the Freedom of Divine Life. 
Blessed are they that give themselves to the Divine ; 
For the Divine shall give Himself to them. i : 
Blessed are they that know the Divine ; Be 
For they shall be divine.” ; ! 
Again and- again, the Vedanta teaches, the Masters are 
sentto this world to teach the Law, and they present the 


Truth in the form best suited to the requirements of the 
people. As Lord Krishna says in the Bhagavad-Gita : 


«Men whose discrimination has been blunted by worldly — 
_ desires, establish this or that ritual or cult and resort to .~ 
. various deities, according to the impulse of their inborn i 
natures. But it does not matter what deity a devotee chooses. ` 
to worship. If he has faith, I make his faith unwavering. | 
Endowed with the faith I give him; he worships that’ deity, 
‘and gets from it everything he prays for. In reality, I 
alone am the giver. 
“But these men of small understanding only pray for 
what is transient and perishable. The worshippers of the — 
devas will go to the devas. So, also, My devotees will come — 
to- Me. ; - 


“Thus think the ignorant : that I, the unmanifest, 
Am become man. They do not know My nature 
That is one with Brahman, changeless, S 
Superhuman.” (VII|20-24)- ER ; 
Interpreting this message of Lord Krishna, Maharhsi — 


Vedavyasa, author of Srimad Bhagavatam, puts the following 
in the mouth of Sri Shukadeva :, ` : SE 


faa eqrafad fag feast | 
o gaa aaa aag | 
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“One whose mind is attached to Sensual pleasures remains entan- 
gled in those pleasures : but one who focusses his attention on Me 
18 eventually completely absorbed in Me.” 


As explained by Sri Ramana Maharshi ; 


“All religions postulate the three fundamentals, the 
world, the soul and God. The one Reality alone mani- . 
fests Itself as the three. To say “The three are indeed 
three” is only while the ego lasts. Therefore to inhere 


in one’s own Being, where the <I’, ‘the ego is dead is the 
perfect state.” 


A 


They cannot exist apart from the screen where the pictures, N 
activities, etc., are seen going on. The man is aware of 
the latter but not aware of the essential former. All the 
same the world of pictures is not apart from the Self. 


Whether he is aware of the Screen or unaware, the actions 
continue.” : 


We cannont surely discount or discredit: the high testi- 
mony of Lord Tennyson as to his experience of ‘Self-realisa- 
tion’ described by him in his poem, “The Two Voices,” and 
in a private letter to Mr. Blood, ‘which James has quoted A: 
in his ‘Varieties of Religious Experience,’ (P. 374) as 


follows :— 


‘In-his letter the poet says: “A kind of waking trance. 
——this for i 
had, quite up from boyhood ; 


nality (if so it were) seeming no. extinction, „but the only 
true life. I am ashamed of my feeble description. Have 
I not said that the state is beyond words?” = ii Ss 
6 z e, Th 4 
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As is laid down in Chhandogya Upanishad : ` 


“The light that shines abovè the heavens and above this 
world, the light that shines in the highest world, beyond 
which there are no others——that is the light that shines 
in the hearts of men. 


“Truly has this universe come - forth yrom Brahman. In — 
`- Brahman it lives aand. has its being. Assuredly, ‘all is 
Brahman... sses... a 


“In the beginning there was Existence, One only, without — 

a second. Some say that in the.beginning there was non: — 

existence only, and that cut of that the universe was born. 

But how could such thing be? How could existence be 

born of non-existence ? No, my son, in the beginning there — 

‘was Existence ‘alone——One only, without a second. He, 

the One, thought to Himself: Let Me be many, let Me 

> grow forth. Thus out of Himself He projected the universe; 
g and having projected out of Himself the universe, He 

entered into every being. All that is has its-self in Him 

alone. Ofall things He is the subtle essence. He is the 

ue He. is the Self. - And that, Svetaketu, THAT ART 

ee AN i sa re 


eo fs le 


ma? i 


Is attained.” ........05. we 


__ “This body is mortal, always gripped by death, but within 
‘it dwells immortal Self. This Self, when associated in our 
consciousness with the body, is subject to pleasure and pain; 
and so long as this-association continues, freedom from 
pleasure and pain can no man find. But as this association | 


above physical consciousness, knowing the Self to be distin:t. 
from the senses and the mirid——knowing it in its true 
light—one rejoices and is free.” es: 
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Safe daft, Say Fi 
ATI, ATTA, ATMA I 

TT ST oars Stat, WaT | 


: Tr, gui, TATA: ll 


a aft, & af, & afk, afk I 
AY TOT, ATT TL, ATE TC arf il 
Sar, Saf s gft Sar | 

SA AT, SA AT, TT AT N 

atat wa, era UH, Sra Wa, Tat TA | 
VASITA, WHAT, VÄINA, WHAT l 
at Ua, IA UA, SAA A 
SAT, SART, AA AT RTN 
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. BY SRI-P. M. VERMA 
Rule of Righteousness ` 5 z: R : Rs. 2J- 


Role of Vedanta As Universal Religion a á E - Rs. 5/- 

‘Religious Digest’, „Ceylon, says:—‘...highly instructive ` 
publications dealing with all the spiritual literature of : 
ancient and modern India.’ : : | 


‘The Voice Universal’ Southwick, Sussex, England, says: 
“These two excellent booksexpound the universal truths 
of Vedanta conveying spiritual light from the East to the 
West. They should be extremely valuable to all students 
‘of the ancient wisdom and aspirants on the path to 
reality.” > 
The ‘Call Divine’, Bombay; says: We welcome these two ` 
precious volumes....The author....stands for spiritual De- 
. Mocracy.........He has done a distinct service in holding 
the universal light of Vedanta to the modern scientific + 
ge. : f 
`The ‘Hindu’, Madras, says: ‘Shri Verma must be congra- 
tulated on his presentation of the case for Vedanta in 
the best spirit of understanding. There is hardly any 
doubt his rich experience will prove a great inspiration’ © * ~~ 
to all readers of this work.’ : z 
‘The Amrita Bazar Patrika’, Calcutta, says: ‘The author is shank 
a learned scholar who has proper understanding..His ‘= 
analysis is sound and detailed. The perusal of the book G 
must inspire you.” - : 
The ‘Leader’, Allahabad, says: ‘...The author’s knowledge 
‘-,.. is pees and he- has quoted profusely from our 
philosophical literature........The book is timely and it 
is hoped its readers will be many...’ 


Dr. R.T. Werther, Nedlands, W. Australia, writes: Renee 
studying Vedanta for more than 10 years, [am delighted 


Mr, Frank C. Becker, Mandurah, W. Australia, writes: ` 
‘wait is only recently that I had an obportunlly of 
Teading the first volume and appreciate jhe wonderful © 
treasure chest contained therein........May. I say, how 
much I have benefited by this outsanding work of 
classical nature.’ k 


Sri K. Bose, Editor, Anvnda Varta, Varanasi, writes: “Thc 
book is really wonderful.” ; 
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Swami-Poornanada Tirtha, Jnana Ashram, Parlikad, Kerala 
writes: “It is a work of insight and beauty.” 
Swami Dattatreyanandji, Varanasi, writes: “Your work is 
` beyond expression.” . 
Pt. H. R. Jha; Advocate, Allahabad, writes: “It is. a most 


excellent, treatise on Vedanta.” : í 


ee a Gha TETRI 


$ i 
Sri Atma Ram Gupta, Koraput, Orissa, writes: “This is F 
a wonderful treatise........and should serve as a beacon bi 


Sri R. D. Agarwala, Jaipur, writes: “It gave me im- 
measurable delight which no words can describe.” 


Dr. S.D. Hajela, Farrukhabad; writes: “It is a wonderful 
work and contribution on the subject.” 
- Sri Samir Nath Mukerji, Allahabad, writes: “It is,-indeed, 
a wonderful book, and I am sure will be extremely useful 
to all the aspirants for the knowledge of Vedanta.” * 


Sri Jia Ram Saxena, Advocate, Bareilly, writes: ‘‘The treat- . 
ment of the subject is casy, profond, sublime, compre- 
: hensive, truthfui and faithful, beautifully punctuated 
| ._ with long quotations from the works of great saints 
_and philosophers of .the world.” 


Sri Justice Harish Chandra, Allahabad, writes: “T have 

read it with great interest and congratulate you on 
‘getting together so much valuable material and, putting 
it in a clear and easily comprehensible way.” 

Mr. Shanti Prasad Agarwala,” Advocate, Moradabad, 
writes: “I cannot adequately express my joy in finding 
out your deep study of the subject.........It is surprising 

. that you have been able to unearth so many thi 
from the dark recesses of ancient past that it will 
stagger anybody's imagination. I hereby congratulate 

- you for it.” - : Ey 

Sri D. P. Rao, Lalitpur, writes: “It is a fine book.......... 

~ very beautifully done and got up.......The learned author 
an haS wonderfully succeeded in making a comparative ; 

Nee ‘study of the Eastern and Western philosophy........with - TRA 
R: a definite approach to life... The book makes a good Re 
reading and contains elaborate information.” 


To be lad from:— 3 
Vie The Manager, . : 
_ The Indian National Renaissance Society, ‘ 
‘Anoop Bhawan,’ Mumfordgunj, Allahabad-2. (U. P.) INDIA. 
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By the same ‘author 


Democracy, Communism And Welfare’ State Through Indian Eyes, 


The ‘Amrita Bazar Patrika, says:—This Provocative volume which 
takes full Cognizance of modern political movements, grouping and- 
ideologies merits to'be widely read. . yes ie 


g, of Democracy 


in U. S. and Communism in Russia, the author explains the way 


a 
Welfare State. can be ushered, in India. He holds that the founda- 


tions of society must be based on the Principles of Dharma. Here 

India with her ancient traditions must play a special role, He also 

&lves suggestions as to how the constitution should be modified to bring 
racy”. alae 


ais viso. K. Kamalanathan, Presidency College Madras, writes:—I find 


1 waca every citizen interested — 
in iho affairs of the nation may go through: with great benefit.........I have 


Spoken about its value to all my students in the Honours and Post — 
Graduates classes, ; re 


cep expression, mature experience, and correct proscttpeives the little 
monograph contains. It has kindled my enthusiasm and has 
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